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North	in	chapter	32	(Stoneman	2012:208-217).	Cf.	Epsilon,	25-27	(Trumpf	1974:89-96;	Merkelbach	
1977:137).	
748	E.g.	Pseudo-Callisthenes,	ii.32.1	(Stoneman	2012:128-129;	216-217);	cf.	Armenian,	209	
(Wolohojian	1969:112).	DPg;	Weissbach	1911:85;	87;	Kuhrt	2007:483;	Haubold	2013a:109-110.		
749	Pseudo-Callisthenes,	ii.32	(van	Thiel	1974:104-107;	Stoneman	2012:128-129;	216-217);	cf.	
Armenian,	209	(Wolohojian	1969:112-113).	It	should	be	noted	here	that	the	crossing	of	a	desert	
ahead	of	advancing	into	the	mountains	has	a	Mesopotamian	pedigree.	See	Steinkeller	(2007:219-
222)	for	a	discussion	of	this	in	Sumerian	sources	where	one	crosses	the	desert	ahead	of	
mythologized	journeys	into	the	eastern	Zagros,	and	to	conceptualised	locales	such	as	Aratta.	This	
raises	the	possibility	that	the	‘desert	ahead	of	the	mountains’	topographical	motif	existed	in	a	
version	of	Gilgamesh’s	journey	beyond	the	limits	currently	lost	to	us	(cf.	DG,	M	49-60;	140-150;	
George	1999:198-199;	202;	Gadotti	2014:104-105).	Also	see	Haubold	(2013a:110n125)	for	the	
crossing	of	deserts	in	Mesopotamian	royal	tradition.			
750	For	two	regions	of	darkness,	see	beta,	L-text,	gamma,	ii.38.1;	39-41.1	(van	Thiel	1974:110-119;	
Stoneman	2012:134-139;	270-283);	and	Armenian,	209	(Wolohojian	1969:115-116);	cf.	Gamma,	
iii.33.20-23	(Parthe	1969:450).	
751	Gamma,	ii.34.8-10;	35;	35a;	37.4-6;	38;	40.1-2	(Stoneman	2012:222-269;	270-275;	280-283);	L-
text,	ii.37.4-5;	38;	40.1	(van	Thiel	1974:108-113;	116-117).	Cf.	Merkelbach	1977:132-138;	Stoneman	
1991:117-122;	178-179.	
752	L-text/gamma,	ii.41.12	(van	Thiel	1974:120-121;	Stoneman	2012:286-287).	For	Alexander’s	Flight,	
see	Millet	1923.	Note	that	the	idea	of	an	encircling	ocean	is	also	attested	in	Arrian,	Anab.	v.26.1-2;	
cf.	Geus	2003.		
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position	more	consistent	with	Gilgamesh’s	own	encounter	with	the	sea.	Alexander	
is	then	understood	in	Pseudo-Callisthenes	to	have	entered	the	lands	beyond	via	the	
North,	but	then	to	have	circumnavigated	them	and	pressed	every	limit.753	
	
So,	in	summary,	the	SyrLeg	engages	accurately	with	the	conceptual	world	of	the	
Epic,	whilst	the	lands	beyond	to	the	North	and	the	detailed	route	of	access	conflate	
this	with	the	world	of	the	BabMW.	The	BabMW	provides	us	with	an	expanded	map	
of	the	lands	beyond	the	limits,	but	remains	relatively	true	to	the	topography	of	
these	regions	in	the	Epic	as	the	simple	foundations	of	the	mythological	space	are	
Epic	shaped	and	BabMW	duplicated.	Pseudo-Callisthenes	utilises	the	Persian	Empire	
for	the	imperial	space	and	articulates	familiar	Achaemenid	frontier	wildernesses	to	
separate	the	oikumene	from	the	uninhabited	regions	beyond.	Yet	these	lands	
beyond	in	Pseudo-Callisthenes	likewise	bear	traces	of	the	Epic	shape	and	detail,	
whilst	indicating	an	engagement	with	the	BabMW	duplication.	Thus	each	
conceptualised	map	complements	the	other	and	interacts	by	sophisticating	the	
‘world’	not	by	supplanting	it.	This	would	be	an	important	distinction	for	its	
relationship	to	the	continuity	of	kingship	in	Mesopotamia.	That	it	is	an	engagement	
with	a	combined	conceptual	map	within	the	Alexander	tradition	at	this	point	also	
keenly	demonstrates	that	the	ideology	was	understood	and	modified	to	fit	the	
specific	influences,	viewpoint,	or	bias	(i.e.	Gilgamesh,	Babylon,	or	Persian	Empire).		
	
Therefore,	although	the	emulation	of	Gilgamesh	is	clearly	detected,	it	is	not	only	
this,	but	also	a	parallel	engagement	with	the	Mesopotamian	ideology	of	succession.	
When	all	three	conceptual	worlds	(Epic,	BabMW,	and	the	Persian	Empire)	are	
considered	complementary	and	combined,	then	Alexander’s	experiences	in	the	
uninhabited	regions	become	even	more	sophisticated,	and	can	be	followed.	Finally,	
the	repetition	of	comparable	landscapes	in	Pseudo-Callisthenes	isn’t	to	be	
understood	simply	as	borrowing	and	recycling	of	a	particular	space,	but	a	conscious	
duplication	which	emphasised	totality.	Alexander	is	understood	not	to	have	simply	
pressed	the	limits	in	a	particular	direction,	but	to	have	circumnavigated	the	
																																								 																				
753	Cf.	Gamma,	ii.29.1-4;	iii.33.20-23	(Parthe	1969:450;	Stoneman	2012:208-211).	
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oikumene	exploring	all	of	the	uninhabited	lands	(comparable	to	the	encircling	nagû	
found	on	the	BabMW).754		
	
6.3.5	The	totality	of	Alexander’s	campaigning	and	the	related	solar	parity:	
Alexander’s	claim	to	superlative	kingship	
	
This	exposition	of	Alexander’s	advance	into	the	mythologized	lands	beyond	the	
limits	has	already	presented	an	ideal	of	universal	campaigning	during	his	mythical	
wanderings	of	accession.		As	we	have	seen	above	this	was	a	key	function	of	
Gilgamesh’s	wanderings	in	the	Epic.	Gilgamesh	travelled	all	lands	and	attained	solar	
parity	during	his	journey	to	Utanapishti.	This	was	then	overtly	connected	in	the	Epic	
with	Gilgamesh’s	claim	to	superlative	kingship.	In	what	follows	it	will	be	seen	that	
Alexander’s	mythical	wanderings	of	accession	(and	his	mythologized	campaigning	
more	generally)755	functioned	comparably	within	his	tradition.	Through	them	his	
kingship	likewise	acquired	a	solar	association	(or	parity)	and	a	comparable	claim	to	
superlative	kingship	was	advanced.	This	will	be	realised	for	Alexander	through	the	
analysis	of	a	widespread	conceptualisation	of	his	empire	within	the	tradition,	and	
through	his	superlative	advance	through	the	mythologized	regions	beyond	these	
conceptual	limits.	
	
Now	it	is	important	to	understand	at	the	outset	that	there	is	nothing	particularly	
unique	to	our	two	subject	kings	in	claiming	universal	conquest,	solar	parity,	even	
superlative	kingship,	but	establishing	that	Alexander’s	wanderings	functioned	
comparably	is	still	pertinent.	This	is	because	it	demonstrates	that	there	is	a	
consistent	ideology	between	the	two	traditions	and	the	parallel	episodes.	It	also	
helps	to	further	substantiate	the	parallels	already	argued	for	and	those	yet	to	
come.	Yet	perhaps	more	importantly,	it	is	specifically	here	that	Alexander	shall	be	
seen	to	have	equalled	and	surpassed	his	Mesopotamian	predecessor.		
	
																																								 																				
754	Cf.	Fig.10.	
755	Note	the	methodological	adjustment	presented	above.	
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We	begin	the	argument	for	this	with	a	summary	of	Alexander’s	campaigning	in	
gamma.	In	the	First	Miracle	Letter,	the	connection	between	the	death	of	Darius	and	
the	quick	succession	of	campaigning	from	the	inhabited	world	into	the	uninhabited	
world	is	more	overt	due	to	its	succinct	structuring.756	This	structuring	is	significant	
as	it	enables	us	to	understand	the	ideological	connection	between	these	campaigns	
and	the	death	of	the	king.	However,	at	the	same	time	it	obscures	other	aspects,	
namely	the	parallel	engagement	with	the	conceptualisation	of	one’s	empire.	As	I	
have	shown	above	the	initial	campaigning	at	this	point	in	Pseudo-Callisthenes	
represents	a	compressed	account	of	Alexander’s	conquest	of	the	remainder	of	the	
Persian	Empire.	Immediately	following	Gamma’s	expanded	narration	of	this,757	it	is	
overtly	claimed	that	Alexander	achieved	a	universal	conquest	within	the	oikumene,	
	
καί	δὴ	συναθροίσας	πάντα	στρατεύματα	ὥρμησεν	κατὰ	τῶν	ἐθνῶν·	καὶ	πάντα	τὰ	ἔθνη	
ἐδουλοῦντο	καὶ	φόρους	αὐτῷ	ἐδίδοσαν·	καὶ	οὐκ	ἦν	ὁ	ἀνθιστάμενος	τούτῳ,	ὅτι	πάντες	
αὐτὸν	ἐφοβήθησαν.	διελθὼν	δὲ	τὴν	ὑφ᾽	ἣλιον	πᾶσαν,	οὐκ	ἦν	οἰκεῖσθαι	τὴν	γῆν	ἔτι.	κελεύει	
οὖν	πάντα	τὸν	λαὸν	ἀπαρτισμὸν	ἑξαμηνιαίου	χρόνου	βαστάσαι,	ὡς	ἄν	τῇ	ἀοικήτῳ	
ἐπιβῆναι	βουλευσάμενος.		
	
‘Then	he	assembled	all	his	army	and	marched	towards	the	nations	of	the	Interior.	All	the	
nations	became	his	servants	and	paid	him	tribute.	Not	one	of	them	resisted,	because	they	
were	all	afraid	of	him.	He	crossed	all	the	land	beneath	the	sun,	no	habitable	part	was	
omitted.	He	ordered	his	people	to	wait	for	six	months,	deliberating	whether	to	enter	the	
uninhabited	regions.’	
(Gamma,	ii.29.1-3)758	
	
It	is	this	particular	conceptualisation	of	Alexander’s	campaigning	that	is	significant	
here,	and	it	should	feel	familiar.	It	is	not	just	all	inhabited	lands	that	Alexander	has	
crossed,	but	all	the	lands	beneath	the	sun.	Alexander’s	empire	supposedly	stretches	
as	far	as	the	sun’s	reach.	Naturally	(and	unavoidably)	this	provides	Alexander	with	
solar	parity,	but	significantly	it	also	affords	him	parity	with	Gilgamesh	in	this	
measure.	This	is	because	one	of	the	characteristics	that	had	made	the	king	of	Uruk	
so	unsurpassable	was	his	solar	breadth	of	campaigning.	Therefore,	although	
Alexander	cannot	yet	be	said	to	have	surpassed	Gilgamesh,	he	can	already	be	seen	
to	have	equalled	him	with	a	universal	conquest	bookmarked	by	the	sun’s	arc.	
Alexander’s	solar	parity	and	unsurpassable	campaigning	within	the	‘world’	is	
																																								 																				
756	Pseudo-Callisthenes,	ii.23;	32	[Armenian,	209].		
757	Pseudo-Callisthenes,	ii.23-28.	
758	Stoneman	1991:174;	Stoneman	2012:210-211.	
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therefore	achieved	quite	easily	and	succinctly	in	his	tradition.	Yet	the	case	for	his	
equality	with	Gilgamesh	is	not	to	be	made	solely	from	a	few	lines	in	gamma.	This	
Mesopotamian-style	conceptualisation	of	Alexander’s	empire	and	the	inherent	
motifs	extend	far	beyond	this	narrative,	and	are	actually	found	to	be	widespread	
within	the	Alexander	tradition.759		
	
For	example,	Curtius	states	that	whilst	Alexander	was	in	Egypt	his	desire	to	go	even	
farther	was	almost	taking	him	beyond	the	limits	of	the	sun.	Curtius	then	connects	
this	with	an	ambition	to	visit	a	famed	(Graeco-Egyptian)	ancestral	palace.760	Both	of	
these	motifs	(i.e.	outstripping	the	sun	and	reaching	an	ancestral	palace)	are	familiar	
from	the	very	‘Mesopotamian-esque’	mythologized	wanderings	in	Pseudo-
Callisthenes	(for	the	latter	motif,	see	below),	making	the	identification	of	a	parallel	
and	consistent	ideology	sensible.	Yet	due	to	the	Egyptian	context	of	these	
comments	it	is	possible	to	consider	this	as	solely	and	simply	an	engagement	with	an	
Egyptian	tradition	of	universal	conquest.761	This	is	certainly	a	relevant	context,762	
but	restricting	our	understanding	of	this	passage	in	Curtius	so	(or	others	within	the	
Alexander	tradition)	would	be	an	error.	The	paramount	importance	of	considering	
the	entextualisation	of	the	Alexander	tradition,	rather	than	simply	a	
contextualisation	cannot	be	stressed	enough.763	It	is	clear	that	this	passage	in	
Curtius	should	be	understood	as	part	of	a	wider	conceptualisation	of	Alexander’s	
empire,	which	also	bears	a	Mesopotamian	contextualisation	and	appears	to	be	
more	securely	Mesopotamian	in	origin.764	
	
Neither	the	Egyptian	locale	nor	the	engagement	with	Egyptian	ancestry	is	
obstructive	to	this	position.	For	comparison	consider	the	‘first	miracle	campaign’	in	
																																								 																				
759	Cf.	Merkelbach	1977:64-65;	Gunderson	1980:84-85;	and	Henkelman	2010:327;	353.	
760	Curtius,	iv.8.3;	cf.	Atkinson	1980:363-364.	
761	Cf.	Stadnikow	1995;	Galan	2000;	Moers	2010.	
762	E.g.	Diodorus’	(xvii.51.1-2;	cf.	xvii.93.4)	account	of	Ammon	(at	Siwah)	granting	Alexander	
dominion	over	the	entire	earth.	Note	that	Diodorus	(xvii.50.3;	cf.	Curtius,	iv.7.20-21)	also	claims	that	
there	were	ancestral	royal	palaces	in	the	vicinity	of	the	temple	of	Ammon	at	Siwah.	
763	Note	that	there	is	also	an	evident	Greek	contextualisation	of	this	ideology	in	the	tradition	(cf.	
Diod.	xvii.93.4;	Plut.	Alex.	14.4;	and	O’Sullivan	2015).	
764	Cf.	Gamma,	i.27	(Stoneman	1991:167;	2007:308-311)	for	Alexander’s	advance	South	and	
conquest	of	the	West.	
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gamma.	Alexander	sets	out	on	his	mythical	wanderings	here	having	likewise	just	
subdued	Egypt.	Gamma	is	also	seen	to	engage	with	an	Egyptian	predecessor	by	
surpassing	the	limits	of	Sesonchosis’	campaigns	early	on	in	the	mythical	
wanderings.765	Yet	the	campaign	in	gamma	is	clearly	dominated	by	Seleucid	(and	so	
Mesopotamian)	bias	(see	above).	One	would	not	then	argue	that	the	campaign	in	
gamma	was	solely	or	neither	simply	an	Egyptian	tradition,	nor	solely	the	result	of	
Egyptian	influence.		It	is	of	course	more	accurate	to	understand	that	aspects	of	
Alexander’s	mythical	wanderings	have	been	appropriated	by	and	contextualised	in	
Egyptian	material.	Thus	Alexander’s	mythical	wanderings	bear	both	an	Egyptian	and	
a	Mesopotamian	contextualisation.		
	
The	SyrLeg	presents	us	with	a	further	example	of	this	entextualisation	of	the	
tradition.	Again	the	campaign	is	embarked	upon	from	Egypt,	and	the	author	of	the	
SyrLeg	even	claims	to	have	sourced	his	information	from	manuscripts	in	the	
archives	of	the	kings	of	Alexandria.766	Yet	it	has	been	clearly	demonstrated	above	
that	the	SyrLeg	carries	traces	of	an	engagement	with	Mesopotamian	antecedents	
by	the	Alexander	tradition.	Once	again	the	Egyptian	characteristics	do	not	make	the	
SyrLeg	a	solely	Egyptian	influenced	narrative.	It	simply	shows	signs	of	Egyptian	
appropriation.	
	
The	Ptolemaic	appropriation	of	Alexander	and	their	rival	claims	to	the	universal	
conquest	of	an	Egyptian	Empire	would	have	meant	that	the	melding	of	universal	
conquest	traditions	would	have	been	unavoidable,	especially	when	in	an	Egyptian	
locale.767	This	is	axiomatic.	In	gamma	it	is	the	Seleucid	relocation	of	the	Egypt	
campaign	that	engenders	the	infection	of	Egyptian	material	and	its	appropriation	of	
the	scene.768	In	Curtius	the	Mesopotamian	imperial	ideology	resurfaces	on	the	
western	frontiers	of	the	empire	in	Egypt	and	is	naturally	somewhat	localised.	Thus	
																																								 																				
765	Gamma,	ii.28-31	(Stoneman	2012:208-217).	For	Sesonchosis,	see	HDT,	ii.102-110;	Manetho,	F2a	
(Verbrugghe	&	Wickersham	1996:138;	196);	Diod.	i.53-58;	cf.	Gunderson	1980:22-23;	O’Sullivan	and	
Beck	1982:	Ruiz-Montero	1989;	Ladynin	2010.	
766	Budge	1889:144.	
767	Cf.	Stewart	1993:229-262;	Boussac	2007;	Strootman	2014b:314-315;	321-322.	
768	Note	that	the	absence	of	an	‘Egyptian’	mythical	campaign	at	this	point	in	the	A-text	may	support	
understanding	this	as	an	Egyptian	appropriation	of	the	campaign	(cf.	Stoneman	2012:75).	
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the	desire	to	visit	an	Egyptian	ancestral	palace	in	Curtius	is	understood	as	an	
Egyptian	variation	of	comparable	journeys	attested	in	Pseudo-Callisthenes	(the	
ideology	behind	these	palace	visits	will	be	discussed	below).769		
	
Curtius’	own	narrative	supports	this	conclusion	as	it	engages	with	Alexander’s	solar	
breadth	of	campaigning	a	second	time	at	the	limits	of	the	campaign	in	India.770	It	
then	follows	that	the	conceptualisation	of	Alexander’s	campaigning	in	Egypt,	should	
not	and	cannot	be	divorced	from	its	conceptualisation	in	India.	It	is	dual	
engagement	with	solar	campaigning	that	is	apparent	in	Curtius.	This	is	true	even	for	
the	Egyptian	contextualisation.771	However,	an	Egyptian	imperial	frontier	in	India	is	
a	reactive	fiction.772	It	is	with	Mesopotamia-centric	empires	that	an	imperial	
frontier	in	the	Far	East	and	India	is	found	as	a	conceptual	ideal	and	at	times	a	
historical	reality.773	This	is	when	this	specific	kind	of	conceptualisation	of	an	Indian	
frontier	would	be	relevant,	expected,	and	it	is	significantly	where	we	have	
precedents.		
	
For	example,	the	Sargon	Geography	claims	a	totality	of	conquest	of	all	lands	under	
heaven,	from	sunrise	to	sunset,	for	Sargon	of	Akkad,	with	an	eastern	frontier	at	
Meluḫḫa	in	the	Indus	Valley.774	In	the	Sargon	Geography	this	conceptualised	
eastern	frontier	is	familiarly	and	characteristically	(for	Mesopotamian	geography)	
																																								 																				
769	Cf.	the	palaces	of	Semiramis	(ii.34;	iii.18)	and	Cyrus	(iii.28).		
770	Curtius,	ix.4.18.	
771	Cf.	Diod.	xvii.93.4.	
772	Note	that	Diodorus	(i.55.2-3)	does	present	an	extent	of	conquest	as	far	as	India	for	Sesonchosis,	
but	this	is	rendered	in	comparison	to	Alexander	providing	Sesonchosis	with	a	greater	extent	of	
conquest.	When	combined	with	Sesonchosis’	Scythian	and	European	campaigns	in	Herodotus	
(ii.103.1)	and	the	claim	that	he	surpassed	Darius	too	(HDT,	ii.110.2),	it	is	clear	that	Sesonchosis’	ever	
expanding	campaigning	represents	an	Egyptian	response	to	Persian	and	Macedonian	hegemony.		
773	The	most	obvious	and	recent	being	the	Persian	Empire.	See	Briant	(2002:754-762;	1027-1029;	
2010:37-38)	and	Howe	&	Mueller	(2012:26-31)	for	Alexander’s	emulation	of	Teispid-Achaemenid	
predecessors	on	the	eastern	frontier;	cf.	Armenian,	209	(Wolohojian	1969:112),	where	it	is	stated	
that	Alexander	subdued	all	the	territory	conquered	by	Darius	the	Great	before	embarking	on	his	first	
miracle	campaign.	
774Sargon	Geography,	30-31;	43	(Horowitz	2011:70-73).	For	the	identification	of	the	eastern	
Meluḫḫa	with	the	Indus	Valley,	see	Parpola	&	Parpola	1975;	Potts	1982:280;	Heimpel	1987;	1993.	
Note	that	the	Sargon	Geography	is	extant	from	First	Millennium	BCE	tablets	(Horowitz	2011:67),	but	
a	Mesopotamian	relationship	with	the	eastern	Meluḫḫa	is	well	attested	for	the	Akkadian	period	(for	
the	Akkadian	Empire	and	Meluḫḫa,	see	Foster	2016:33;	74-75;	82;	99-100;	116;	129;	145;	178;	274).	
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twinned	with	a	western	Meluḫḫa	in	North	Africa.775	This	doubling	of	Meluḫḫa	is	not	
unique	to	the	Sargon	Geography,	as	it	is	progressively	seen	to	denote	both	an	
eastern	(Persian	Gulf/Indus	Valley)	location	and	a	western	(North	African)	location	
in	Mesopotamian	sources.776	This	provides	us	with	a	long	established,	comparable	
conceptualisation	of	imperial	frontiers	that	exhibits	the	Mesopotamian	twinning	or	
mirroring	at	the	poles	of	empire.777	Thus	we	have	a	Mesopotamian	precedent,	in	a	
reasonably	contemporary	narrative,	for	an	empire	from	sunrise	to	sunset	with	
directly	comparable	frontiers	to	those	of	Alexander’s	empire	(i.e.	North	Africa	and	
India),	and	both	of	these	align	with	the	conceptualisation	of	empire	seen	above	for	
the	Epic.	
	
It	is	then	clear	that	highlighted	passages	in	Curtius	are	likewise	indicative	of	an	
ideology	of	campaigning	beyond	the	arc	of	the	sun	to	the	East	(India)	and	the	West	
(Egypt)	that	was	orientated	on	a	Mesopotamian	nexus	and	originally	shaped	by	
Mesopotamian	tradition.	Curtius	provides	us	with	a	complexity	of	detail	on	this	
Indian	frontier	that	makes	this	position	unassailable	and	the	conclusion	
unavoidable.	Alexander	is	said	to	be	taking	his	troops	beyond	the	sun	and	the	
constellations	to	places	which	were	withdrawn	from	mortals.778	Henkelman	
tentatively	proposed	that	this	could	represent	a	possible	reference	to	Alexander’s	
ascent,	but	this	is	too	ambitious	and	cannot	be	sustained.779	It	should	instead	be	
understood	in	relation	to	Alexander’s	advance	beyond	the	sun	and	constellations’	
arcs,	not	their	heights.	This	advance	is	then	seen	to	be	leading	Alexander	to	the	
expected	mythologized	territories	beyond	the	imperial	oikumene.	Thus	Alexander’s	
universal	march	under	the	sun’s	arc	and	his	advance	towards	the	mythologized	
lands	beyond	is	seen	to	surface	in	the	tradition	outside	the	gamma	and	the	Pseudo-
Callisthenes	narratives	more	generally.		
	
																																								 																				
775	Sargon	Geography,	1-2,	30-31	(Horowitz	2011:68-71;	79;	85-86).	
776	Weidner	1952-1953:7-11;	cf.	Potts	1982.	
777	It	should	be	noted	that	Weidner	(1952-1953:11)	accurately	understood	that	Meluḫḫa	also	
represented	a	Mesopotamian	conceptual	frontier	space,	and	compared	it	to	ultima	Thule.	
778	Curtius,	ix.4.18.	
779	Henkelman	2010:327n.17.	
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Significantly	Curtius’	narrative	provides	a	range	of	campaigning	for	Alexander	that	
pushes	both	sunrise	and	sunset,	but	it	is	on	the	Indian	frontier	that	Curtius	leaves	
us	in	no	doubt	of	the	Mesopotamian	contextualisation.	Here	we	are	informed	that	
beyond	the	Hypasis	(Alexander’s	eastern	frontier)	lay	a	12-day	journey	across	the	
desert	to	the	Ganges.780	Some	have	inaccurately	assumed	that	Alexander	and	his	
local	advisors	were	ignorant	of	the	lands	beyond	the	Hypasis	River	(Beas)	here,781		
but	instead	a	sophisticated	engagement	with	the	ideology	of	empire	and	the	Indian	
frontier	should	be	understood.	The	repetition	of	the	ideological	motif	of	a	frontier	
desert	hinterland,	which	conspicuously	takes	12-days	to	cross,	is	more	clearly	a	
conceptualisation	of	the	frontier	rather	than	any	attempt	to	accurately	report	the	
territory.782	The	northern	frontier	desert	in	Pseudo-Callisthenes	(ii.32)	at	the	
conceptual	edge	of	the	oikumene,	and	just	ahead	of	Alexander’s	mythical	
wanderings,	is	found	in	Curtius	on	the	eastern	border	ahead	of	equally	
mythologized	territory	(a	Persian	antecedent	may	be	assumed,	but	not	currently	
proven).	The	complex	parallel	of	12-day	journey	to	access	these	lands	beyond	
unavoidably	engenders	a	comparison	with	the	12-day	journey	at	the	northern	
mythologized	frontier	in	the	SyrHom	(141),	and	Gilgamesh’s	twelve	double-hours	
along	the	Path	of	the	Sun	to	access	the	mythologized	lands	in	the	East	(see	above).	
It	is	not	a	genuine	distance,	but	an	ideological	expanse.	
	
Therefore,	a	consistent	and	complex	parallel	ideological	conceptualisation	of	
campaigning	and	the	imperial	frontiers	is	detected.	Once	spotted	the	examples	are	
manifold.	This	conceptualised	eastern	frontier	is	also	apparent	in	Arrian.	Here	
Alexander	is	presented	in	a	speech	imploring	his	troops	that	no	great	stretch	of	land	
exists	between	the	Hypasis	and	the	Ganges.	Alexander	then	elides	the	Ganges	with	
the	Eastern	Sea	and	the	encircling	ocean.	Alexander	is	clearly	presented	
																																								 																				
780	Curtius,	ix.2.1-2;	cf.	Diod.	xvii.93.1-2.	
781	E.g.	Bosworth	1988a:132-133;	Anson	2015:72.	
782	Cf.	Tarn	(1948:280-285)	who	understood	this	passage	as	myth	connected	to	a	tradition	of	
Alexander	reaching	the	Ganges.	He	has	been	somewhat	proven	right,	as	the	conceptual	desert	
frontier	of	Alexander’s	empire	stretches	to	the	Ganges	in	these	narratives.	Also	consider	and	
compare	the	6	(or	4)	days	across	the	desert	wastes	to	Siwah	on	the	western	frontier	(Curtius,	
iv.7.10-15).	Note	that	Diodorus	(xvii.49.3-5)	presents	a	journey	of	8	days	across	the	desert	to	Siwah.	
The	actual	presence	of	a	desert	is	obviously	not	obstructive	to	the	conceptualisation	of	the	frontier.	
It	simply	makes	it	less	conspicuous.	
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conceptualising	his	imperial	reaches	as	to	the	ends	of	the	earth,	and	he	claims	as	
much	in	Arrian	when	he	states	that	the	limits	of	his	empire	are	those	set	by	the	
gods	for	man.783	This	speech	in	Arrian	is	clearly	related	to	and	complements	the	
ideology	detected	in	Curtius’	narrative.	Therefore,	Bosworth’s	assertion	that	the	
speech	was	the	author’s	creation	and	was	absent	from	the	Hellenistic	sources	is	not	
credible	or	sustainable.784	Arrian	simply	provides	another	example	of	this	
‘Mesopotamian-esque’	conceptualisation	of	the	imperial	frontiers	in	the	Alexander	
tradition.	Seneca	the	Elder	provides	a	further	example.	Here	Alexander’s	advance	
on	the	limits	in	the	East	is	again	said	to	be	outstripping	the	sun	and	aiming	at	
venturing	beyond	the	oikumene	towards	the	outer	ocean.785	There	was	clearly	and	
demonstrably	a	widespread	engagement	with	this	particular	type	of	ideological	
conceptualisation	of	the	empire	within	the	Alexander	tradition.	It	is	not	simply	
evident	in	Pseudo-Callisthenes,	but	the	‘histories’	are	seen	to	mirror	these	detailing	
and	share	these	motifs.		
	
That	it	is	the	Indian	frontier	that	sees	the	most	common	engagement	with	this	
ideology	and	its	motifs	in	the	Alexander	tradition	is	not	unexpected.	It	represents	
the	most	eastern	expanse	of	the	campaign	and	the	culmination	of	the	Macedonian	
advance	(i.e.	they	are	considered	to	have	turned	back	on	the	India	frontier	and	
halted	the	imperial	campaign/expansion).786	Thus	this	represents	the	culmination	of	
the	conquest	of	the	conceptual	world	of	the	empire.	One	cannot	help,	but	conclude	
as	Strootman	has	that	Alexander’s	famed	desire	to	reach	the	limits	and	conquer	the	
entire	world	was	not	unique	to	the	Macedonian	king,	but	simply	an	engagement	
with	the	ideology	of	kingship	and	empire	long	established	in	Mesopotamian	
tradition.787	
	
																																								 																				
783	Arrian,	Anab.	v.26.1-2.	
784	Bosworth	1988b:129-133;	1995:347-348;	followed	by	Heckel	2003:150.	Note	that	Bosworth’s	
account	of	Roman	engagements	with	this	ideology	is	both	interesting	and	relevant,	but	one	should	
surely	conclude	that	the	Romans	followed	Alexander	here,	not	vice	versa.	
785	Seneca	the	Elder,	Controversiae,	vii.7.19;	Suasoriae,	i.1-4.	Note	that	the	passages	in	Seneca	seem	
to	imply	a	region	of	darkness	beyond	too.	
786	Cf.	Heckel	2003;	Howe	&	Mueller	2012.	
787	Strootman	2014b:307-313;	cf.	Tarn	1948:378-398;	Goukowsky	1978:149-165;	Liverani	1979;	
Holloway	2002;	Heckel	2003;	Howe	&	Mueller	2012;	Strootman	2014a.	
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Alexander’s	flight	towards	the	end	of	his	mythical	wanderings	in	book	II	of	Pseudo-
Callisthenes	should	be	understood	as	a	further	engagement	with	this	
Mesopotamian	royal	ideology	of	universal	conquest.	This	is	because	it	complements	
Alexander’s	solar	parity	by	setting	a	celestial	limit	for	his	campaigning.	As	Alexander	
is	propelled	into	the	sky	by	the	birds	he	is	confronted	by	a	supernatural	being	that	
admonishes	him	for	attempting	to	explore/conquer	the	heavens	and	compels	
Alexander	to	turn	back.788The	flight	however	should	not	be	viewed	as	a	failed	
endeavour.	For	it	achieves	its	aim	and	fulfils	its	purpose.	Alexander	confirms	that	
the	limits	have	been	reached	and	at	the	same	time	extends	his	campaigning	
skywards.	His	ascent	thus	provides	a	vertical	expansion	to	complement	the	
horizontal	one.	Alexander	is	seen	to	have	campaigned	from	sunrise	to	sunset,	and	
up	to	the	heavens.	Naturally	one	is	reminded	of	Tiglath-pileser	III’s	claim	to	exercise	
dominion	from	East	to	West,	and	to	the	heights	of	heaven,	but	it	is	Gilgamesh’s	
journey	along	the	Path	of	the	Sun	that	provides	the	Mesopotamian	model	for	this	
conceptual	range/arc	of	campaigning	and	dominion	(see	above).	Alexander’s	ascent	
allows	him	to	claim,	like	his	Mesopotamian	predecessors,	all	of	the	space	under	the	
sun’s	arc.789		
	
Therefore,	Alexander’s	conquest	of	his	oikumene	was	presented	in	his	tradition	as	a	
universal	campaign	and	this	extent	provided	our	protagonist	with	solar	parity.	It	is	
true	that	Alexander’s	solar	association	is	nowhere	near	as	sophisticated	or	elegant	
as	Gilgamesh’s,	but	it	is	no	less	apparent.	Both	kings	were	presented	as	having	
campaigned	as	far	as	the	sun’s	reach.	In	fact,	both	are	also	specifically	stated	to	
																																								 																				
788	L-text	and	gamma,	ii.41.8-13	(van	Thiel	1974:120-121;	Stoneman	2012:286-289).	Note	that	in	the	
L-text	it	is	more	clearly	a	confirmation	of	the	limits	and	exploration	of	the	sky,	whilst	in	gamma	it	is	
more	overtly	an	attempt	to	conquer	the	heavens.	
789	Note	that	this	is	an	explanation	of	the	ideology.	The	Mesopotamian	model	of	Alexander’s	winged	
ascent	(i.e.	Etana)	has	been	previously	elucidated	by	Millet	(1923:118-119).	Also,	the	story	of	Ahiqar	
(and	the	related	ascent	of	Aesop)	and	the	attempt	to	colonise	the	sky	should	obviously	not	be	
excluded	from	the	analysis	of	Alexander’s	ascent	(cf.	Millet	1923:112-118;	Stoneman	1992:106-110;	
2008:117-119).	However,	these	narratives	are	complementary	and	shouldn’t	be	utilised	to	exclude	
the	Mesopotamian	parallels.	Ahiqar	was	supposedly	an	attendant	of	the	Neo-Assyrian	king	and	
Aesop	has	become	advisor	to	a	mythical	Babylonian	monarch.	Thus	a	Mesopotamian	context	is	
maintained	and	these	narratives	cannot	securely	be	understood	as	independent	Egyptian	and	Greek	
alternatives	to	a	Mesopotamian	tradition	behind	Alexander’s	flight	(Millet	1923:112-119;	Anderson	
2013:85;	contra	Stoneman).	See	Wilcke	1989:563;	Henkelman	2006;	and	Frayne	2010:168-178	for	
arguments	for	a	flight	of	Gilgamesh;	cf.	Aelian,	NA,	xii.21	and	the	gold	beaker	from	Hasanlu	(Porada	
1959;	1965:96-103;	Winter	1989;	Lambert	2010:103-104).	
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have	campaigned	as	far	as	the	ocean	and	the	rising	sun.790	As	has	been	explained	
above,	conceptually	this	represented	an	unsurpassable	range	of	conquest,	but	it	
also	directly	associated	the	monarch	with	the	sun	(and	so	the	sun	god).	This	was	the	
ideological	position	that	the	hegemonic	Mesopotamian	king	occupied	within	his	
oikumene.791	It	is	also	the	position	that	Alexander	ascended	to	upon	succeeding	
Darius.		
	
Diodorus’	narrative	clearly	articulates	this	ideological	point	for	the	tradition	through	
Alexander’s	rejection	of	an	offer	of	terms	by	Darius.	The	relevant	lines	have	
regrettably	been	overshadowed	by	Alexander’s	pithy	response	to	Parmenion,	but	
his	retort	to	Darius	is	far	more	significant	for	his	kingship.	Alexander	refuses	Darius’	
offer	of	peace	by	stating	that	the	oikumene	can	no	more	suffer	two	great	kings	than	
the	κόσμος	‘universe’	(more	keenly,	‘world’)	could	contain	two	suns.792	This	is	why	
gamma	claims	that	the	Persians	wished	to	honour	Alexander	as	the	sun	god,	
Mithras,	after	his	death.793	It	is	a	wish	that	is	consistent	with	his	ideological	
ascension	to	hegemonic	king.	Thus	that	which	has	been	inferred	for	Alexander	
(through	the	extent	of	his	campaigning)	is	seen	to	be	overtly	confirmed	by	the	
tradition.	Alexander,	like	Gilgamesh	before	him,	has	ascended	to	the	position	of	
solar	monarch	through	a	universal	campaign	within	the	oikumene.794		
	
With	Gilgamesh	equalled	within	the	‘world’,	it	is	left	to	the	world	beyond	the	limits	
of	the	oikumene	for	Alexander	to	push	his	claim	for	superlative	kingship.	This	is	
where	he	can	surpass	Gilgamesh.	Again	the	previous	section	has	already	introduced	
how	this	might	be	realised	(i.e.	through	a	universal	campaign	of	the	mythological	
lands	beyond).	Alexander	will	not	just	push	the	mortal	limits	in	one	direction,	but	in	
all	directions.	He	will	circumnavigate	the	outer	regions	and	explore	all	possible	
lands	within	and	without	the	‘world’.	Conceptually	this	achieves	the	same	thing	
																																								 																				
790	Curtius,	ix.ii.26;	SB	Epic,	i.40	(George	2003:540-541).	
791	Cf.	Frahm	2013;	Charpin	2013.		
792	Diod.	xvii.54.5;	Justin	xi.12.15.	Cf.	Darius’	claimed	royal	parity	with	the	sun	god,	Mithras	(Syriac,	
i.36;	Budge	1889:46)	and	upon	meeting	for	the	first	time	Darius	mistaking	Alexander	for	the	sun	god	
(Syriac,	ii.6;	Budge	1889:72;	van	Bladel	2007:63).				
793	Gamma,	iii.34	(Parthe	1969:454).	
794	Cf.	Appendix	B	for	further	discussion	of	Alexander’s	solar	kingship.	
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outside	the	‘world’	that	from	sunrise	to	sunset	does	within	the	conceptual	
‘oikumene’.	It	is	an	unsurpassable	range	of	campaigning.	The	Alexander	tradition	
does	not	leave	this	to	chance,	but	makes	sure	of	Alexander’s	supremacy	in	the	
lands	beyond	by	having	him	turned	back	at	the	super-limits	by	supernatural	voices	
or	entities.795	Alexander	has	reached	the	super-limits	beyond	the	limits,	and	has	
caused	the	gods	to	intervene.	Conceptually	he	has	gone	as	far	as	any	man	can	go,	
and	significantly	further	than	any	had	before	him.	That	which	is	inferred	through	
the	extent	of	Alexander’s	campaigning	is	also	overtly	articulated	by	the	tradition.	In	
Gamma	Alexander	is	seen	to	reach	and	surpass	the	campaign	limits	of	successive	
archetypal	predecessors	in	the	mythologized	lands	beyond	the	oikumene	before	the	
supernatural	interventions	will	halt	his	advance.		
	
Sesonchosis	(the	mythologized	Egyptian	world	conqueror)	is	surpassed	first,	as	
Alexander	marches	past	the	statue	which	marked	the	limit	of	his	campaigns.796	The	
statues	of	Semiramis	(the	mythical	Assyrian	world	conqueror)	and	Herakles	are	
next,	presented	side-by-side	in	the	narrative.797	Alexander	continues	past	these	to	
visit	the	palace	of	Semiramis.798	The	surpassing	of	each	archetypal	world-conqueror	
may	be	considered	separately,	as	Alexander	can	be	understood	to	surpass	Egyptian,	
Assyrian,	and	Greek	models.	However,	the	joint	presentation	of	the	statues	of	
Semiramis	and	Herakles	draws	one’s	attention,	and	obviously	encourages	one	to	
consider	them	together.	Are	we	to	understand	that	each	supposedly	reached	the	
same	point	and	turned	back?	Perhaps,	but	it	is	possible	that	Herakles	is	presented	
																																								 																				
795	L-text	and	Gamma,	ii.38.2-3;	40.1-2;	41.8-13	(van	Thiel	1974:110-111;	116-121;	Stoneman	
2012:272-273;	280-283;	286-289);	cf.	Seneca,	Controversiae,	vii.7.19.	The	claim	in	Arrian	(Anab.	
v.26.2)	that	the	limit	of	Alexander’s	empire	was	that	set	by	the	gods	for	the	continent	should	be	
added	to	this	too.		
796	Gamma,	ii.31.4-9	(Stoneman	2012:214-217);	cf.	Epsilon,	27.2-3	(Trumpf	1974:95-96;	Merkelbach	
1977:137).	
797	Gamma,	ii.34.1	(Stoneman	2012:220-221);	cf.	Epsilon,	29.1-2	(Trumpf	1974:101-102;	Merkelbach	
1977:137).	For	Alexander’s	emulation	and	surpassing	of	Herakles	in	his	tradition	see,	for	example,	
Heckel	2015:25-30.	However,	note	Arrian’s	(Anab.	v.3)	caution	that	comparable	regional	figures	may	
have	been	supplanted	by	Herakles	in	the	Alexander	tradition.	
798	Gamma,	ii.34.2	(Stoneman	2012:220-223).	As	stated,	the	reaching	of	this	ancestral	palace	
presents	a	parallel	for	the	desire	to	visit	the	palace	of	Memnon	and	Tithonus	in	Curtius	(iv.8.3;	cf.	
Atkinson	1980:364).	It	is	also	comparable	to	reaching	the	palace	of	Cyrus	in	the	mythical	campaign	
of	the	Third	Miracle	Letter	(iii.28),	as	a	Persian	model	is	surpassed	(Parthe	1969:418-420).	
Alexander’s	emulation	and	surpassing	of	both	Semiramis	and	Cyrus	is	also	a	motif	connected	with	
the	crossing	of	the	Gedrosian	desert	in	the	Alexander	narratives	(e.g.	Arrian,	Anab.	vi.24.2-3).	
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here	in	unison	with	Semiramis	as	a	result	of	his	conflation	with	other	figures	(see	
chapter	two).	Various	options	are	possible,	but	it	is	extremely	tempting	to	
tentatively	consider	that	here	Herakles	represents	a	reception	of	Gilgamesh	
himself.	If	so,	Semiramis	would	be	understood	to	have	gone	as	far	as	the	
Mesopotamian	model	(as	would	be	expected),	and	Alexander	would	be	seen	here	
to	march	past	his	Mesopotamian	rival.	It	is	a	tantalising	possibility,	but	alas	this	
cannot	be	advanced	with	any	real	confidence.	The	emulation	of	Herakles	(as	
ambiguous	as	it	is)	remains	much	more	secure.		
	
Regardless	of	whichever	‘Herakles-figure’	is	meant,	this	string	of	encounters	with	
the	great	world	conquerors	of	the	past	presents	us	with	an	Alexander	who	
surpassed	them	all.	Whether	Gilgamesh	is	specifically	mentioned	or	not	becomes	
largely	irrelevant.	Alexander	is	still	understood	to	have	surpassed	him	along	all	the	
others	as	a	result	of	his	universal	campaign	through	the	outer	regions	to	the	super-
limits.	Therefore,	Alexander	is	seen	to	have	answered	the	challenge	of	the	Epic	and	
of	Sargonic	literature.	He	has	gone	farther	and	campaigned	as	wide	as	is	
conceptually	possible.	Thus	we	encounter	Alexander	the	Great	surpassing	all	kings.	
Who	is	there	that	can	be	compared	to	him	in	kingly	status,	and	can	say	like	
Alexander,	‘It	is	I	am	the	king’?	Now	this	paraphrase	is	obviously	my	work,	but	I	take	
my	inspiration	from	the	Alexander	tradition.	The	parallels	with	and	emulation	of	
Gilgamesh	are	evidently	widespread	and	prominent.	Gamma	summarises	this	
relationship	far	better	than	I	ever	could	and	much	more	subtly	towards	the	end	of	
the	narrative.	As	Alexander	comes	to	terms	with	his	death,	he	is	presented	
lamenting	the	futility	of	all	this	campaigning	when	it	came	to	his	own	mortality	and	
fate,		
	
“ὃς	τὴν	ἅπασαν	οἰκουμένην	διῆλθον	
ἀοίκητόν	τε	καὶ	σκοτεινώδη	γαῖαν,	
φυγεῖν	οὐκ	ἐξίσχυσα	τὴν	εἱμαρμένην·”	
	
“I,	who	crossed	all	the	inhabited	earth,	
And	the	uninhabited	places,	and	places	of	darkness,	
Was	unable	to	evade	fate.”	
(Gamma,	iii.33.20-23)799	
																																								 																				
799	Parthe	1969:450;	Stoneman	1991:156.	
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This	addresses	the	super-universality	of	Alexander’s	campaigning	implying	his	
superlative	position	in	this	measure,	but	it	also	evokes	the	summary	of	Gilgamesh’s	
wanderings	in	the	Epic	(i.40-41;	quoted	above)	connecting	the	distant	advances	of	
the	protagonist	king	with	the	avoidance	of	death	(or	more	accurately,	the	failure	to	
avoid	death).	Theme	and	function,	even	a	failed	function,	are	seen	to	elide	between	
the	traditions	again.800	However,	one	feels	that	this	passage	should	also	be	
understood	with	a	degree	of	subtext:	even	I,	Alexander,	who	had	gone	even	further	
than	Gilgamesh,	was	unable	to	escape	death.	The	king	cannot	evade	death,	not	
matter	how	far	he	campaigns.	This	is	a	lesson	that	Alexander	is	forced	to	learn	just	
as	Gilgamesh	had	been	before	him.		
	
6.3.6	Alexander’s	maturation	to	kingly	knowledge		
	
Conveniently	this	leads	us	into	the	other	function	of	Alexander’s	wanderings	of	
accession.	This	is	his	ascent	to	kingly	knowledge.	Fortunately	this	does	not	demand	
a	large-scale	exposition	and	can	actually	be	dealt	with	quite	quickly	and	with	
relative	ease.	It	can	similarly	(to	Gilgamesh’s)	be	broken	down	into	two	parts.	The	
first	part	is	the	implicit	knowledge	acquired	through	a	universal	campaign,	and	the	
second	is	the	special	knowledge	inherited	during	this	campaign	from	an	ancestor	
king.	The	first	of	these	is	simply	that	Alexander	conceptually	went	everywhere	and	
so	acquired	an	omniscient	understanding	of	the	‘world’.	This	entails	knowledge	of	
its	extent,	its	organisation,	it	limits,	its	lands	beyond	the	limits,	the	super-limits,	and	
all	that	lies	in-between.	Naturally	this	is	useful	knowledge	for	a	king	to	have	and	it	
provides	him	with	a	unique	perspective.	It	has	been	shown	above	that	this	was	
achieved	by	Alexander,	just	as	it	was	for	Gilgamesh,	by	traversing	all	lands.		
	
However,	Alexander’s	unique	kingly	perspective	is	also	achieved	succinctly	through	
his	flight.801	Emulating	another	Mesopotamian	archetypal	and	founder	king,	Etana,	
																																								 																				
800	Cf.	Henkelman	(2010:351)	and	Meissner	(1894:16)	who	both	argue	for	the	significance	of	this	
common	theme.	
801	Pseudo-Callisthenes,	ii.41.	
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Alexander	undertakes	a	winged	ascent	into	the	sky.802	The	L-text	overtly	states	that	
this	was	undertaken	to	confirm	that	the	limits	had	been	reached,	and	to	explore	the	
heavens.803	Thus	it	is	professed	as	being	a	flight	to	knowledge.	During	his	ascent,	
Alexander,	like	Etana,	is	instructed	to	look	down,	and	like	Etana	he	sees	the	world	
somewhat	simply	and	as	man	conventionally	may	not.804	This	vision	and	unique	
perspective	prepares	both	archetypal	kings	for	their	ascension	to	the	position	of	
hegemonic	king	providing	each	with	a	total	perception	of	the	world	in	short	
form.805	They	see	the	world	as	the	gods	may	view	it	from	the	heavens,	thus	kingly	
knowledge	comes	close	to	godly	knowledge,	and	the	conduit	between	heaven	and	
earth	begins	to	bridge	the	gap.	Alexander’s	knowledge	of	the	heavens	is	
dramatically	enhanced	through	his	wanderings	of	accession.	This	is	not	simply	
achieved	by	hurtling	towards	them	in	his	flight,	but	also	more	elegantly	through	his	
comprehension	of	the	path	of	the	sun.	As	I	have	demonstrated,	this	was	in	
emulation	of	Gilgamesh.	Alexander	may	not	travel	along	the	path	like	his	
predecessor,	but	does	he	acquires	knowledge	of	it,	and	the	heavens	more	
generally,	likewise	preparing	him	for	his	ascension	to	hegemonic	kingship.806		
	
But	it	is	not	just	towards	the	sky	and	along	the	path	that	he	follows,	but	into	the	
Deep.	Alexander,	like	Gilgamesh,	undertakes	a	submarine	exploration	during	his	
mythical	wanderings.807	Gilgamesh’s	venture	below	the	waves	was	not	undertaken	
for	what	it	achieved,	as	knowledge	of	the	Deep	was	the	lasting	boon	in	place	of	the	
proposed	rejuvenation.	Alexander’s	submarine	adventure	is	also	inspired	by	the	
desire	to	source	a	valuable	item	from	the	Deep,	albeit	a	much	more	materialistic	
																																								 																				
802	Millet	1923:118-119;	van	Thiel	1974:188;	Jouanno	2002:274.	
803	L-text,	ii.41.8-11	(van	Thiel	1974:120-121).	
804	Pseudo-Callisthenes,	ii.41.12	(van	Thiel	1974:120-121;	Stoneman	2012:286-287);	cf.	Etana’s	flight	
(SB	Etana,	iii/iv;	Kinnier	Wilson	1985:108-121;	Dalley	2000:197-200;	Horowitz	2011:45-53;	56-57;	60-
65).	
805	That	Etana	is	ascending	to	hegemonic	kingship	is	clear	from	the	narrative	and	tradition	(SB	Etana,	
i.1-30;	Kinnier	Wilson	1985:82-85;	Dalley	2000:190-191;	cf.	SKL,	i.40-ii.22;	Jacobsen	1939:76-81).	
806	SyrLeg	(Budge	1889:148-149);	cf.	Ethiopic	(Budge	1896:226-228),	where	this	acquisition	of	
knowledge	of	the	heavens	is	much	more	explicitly	stated,	and	it	is	stated	that	Nimrod	(the	biblical	
Mesopotamian	archetypal	king)	had	previously	acquired	comparable	knowledge	of	the	heavens.	
Also	see,	Nimrod’s	encounter	with	the	son	of	Noah,	which	is	clearly	modelled	on	Gilgamesh’s	
encounter	with	Utanapishti	(Budge	1927:143;	Henkelman	2010:351-352).		
807	Pseudo-Callisthenes,	ii.38	(van	Thiel	1974:110-113;	Stoneman	2012:270-275).	
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target	than	Gilgamesh’s	objective.808	Again	that	which	the	descent	actually	achieves	
is	more	exploratory	as	Alexander	acquires	knowledge	of	the	depths	not	its	targeted	
riches.809	Despite	the	obvious	differences,	the	basic	structure	of	the	submarine	
expedition	is	similar,	and	significantly	it	functions	comparably	for	our	protagonist	
kings.	Both	Alexander	and	Gilgamesh	acquire	knowledge	of	the	depths	to	
complement	their	extensive	knowledge	of	the	earth	and	heavens.	Alexander	is	seen	
to	go	where	his	Mesopotamian	models	had	before	him	and	to	acquire	a	unique	
knowledge	of	the	world	and	the	spaces	normally	beyond	mortal	experience	during	
his	mythical	wanderings	of	accession.	Once	acquired,	this	knowledge	confirms	
Alexander’s	exceptional	status	and	somewhat	becomes	his	unique	possession.	
Resultantly	he	becomes	the	source	and	transmitter	of	this	special	extra	knowledge	
of	the	world	he	rules.	Thus	the	Armenian	presents	Alexander	setting	down	all	his	
experiences	in	the	lands	beyond	the	limits	on	a	stone,	just	as	Gilgamesh	had	
purported	recorded	his	own	mythical	wanderings	before	him.810	One	may	now	read	
of	the	wonders	beyond	not	just	from	Gilgamesh,	but	through	Alexander	too.	
	
This	moves	us	onto	the	second	part	of	Alexander's	maturation,	and	this	is	a	little	
more	obscure.	One	could	choose	to	argue	that	it	appears	absent,	because	it	was	
not	required.	Gilgamesh	had	already	restored	antediluvian	knowledge	to	the	world	
and	reinstructed	man	on	the	rites	owed	to	the	gods.811	There	may	be	no	
requirement	for	Alexander	to	do	it	again.	Whereas	in	Berossos'	narrative	the	
restoration	of	this	knowledge	is	co-opted	for	the	Chaldean	priests,	as	the	
companions	of	Xisouthros	retrieve	the	tablets	(of	divinely	bestowed	knowledge)	
from	the	city	of	the	sun	(Sippar)	after	the	Flood	waters	had	receded.812	Therefore,	
the	Babylonian	priests	were	the	ones	who	were	able	to	instruct	Alexander	
appropriately	in	his	kingly	duties,	he	need	not	search	out	the	Flood	hero	himself.	
This	priestly	instruction	in	the	latter	example	obviously	relates	to	the	more	practical	
																																								 																				
808	Pseudo-Callisthenes,	ii.38.6-7	(van	Thiel	1974:110-113;	Stoneman	2012:272-273).	
809	Jouanno	2002:271;	Stoneman	2008:111-114.	This	exploration	of	the	Deep	is	greatly	enhanced	in	
the	later	tradition	(cf.	Ross	1985:382-403;	Casari	2012:191-199).	
810	Armenian,	209	(Wolohojian	1969:116);	cf.	SB	Epic,	i.1-10	(George	2003:538-539).	
811	Cf.	SB	Epic,	i.7-8;	42-44	(George	2003:538-541).	
812	F4a	(Verbrugghe	&	Wickersham	1996:49-50).	
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reality,813	but	it	is	this	royal	instruction	that	is	the	focus	of	the	matter	in	both	cases.	
Alexander	must	learn	how	to	rule	in	harmony	with	the	gods	through	his	
wanderings,	just	as	Gilgamesh	did.	It	was	Utanapishti,	the	king,	not	just	Utanapishti,	
the	Flood	hero,	who	Gilgamesh	reached.		
	
Now	the	inaccessible	Utanapishti	is	clearly	not	retained	in	any	of	the	extant	
Alexander	narratives,	but	there	are	a	host	of	figures	that	may	serve	as	him	or	who	
could	be	understood	to	have	supplanted	his	role	in	the	Alexander	tradition.	There	
are	two	candidates	in	particular	that	stand	out	and	warrant	further	discussion	here.	
The	first	is	gamma's	placement	of	an	encounter	with	the	Brahmans	in	the	first	
miracle	campaign	towards	the	end	of	book	two.814	Elsewhere	in	Pseudo-Callisthenes	
this	encounter	with	the	Brahmans	is	placed	in	book	three.815	This	placement	in	
book	three	and	a	more	overt	Indian	location	is	a	more	natural	environment	for	the	
Brahman	episode,816	but	it	is	a	mythologized	and	heavily	ideological	encounter	
which	cannot	be	anchored	so	literally.	The	assertion	by	their	king,	Dandamis,	that	
the	Brahmans	have	the	Euphrates	to	provide	them	with	water	whenever	they	are	
thirsty	clearly	demonstrates	that	gamma	was	not	the	only	version	of	the	encounter	
to	play	with	their	location.817	There	was	obviously	a	version	of	the	episode	which	
had	a	Mesopotamian	attachment.		
	
In	gamma's	version	of	the	encounter	Alexander	comes	to	a	beautiful,	marshy	place,	
which	bore	all	kinds	of	fruits.	This	fructiferous	locale	was	situated	next	to	the	sea.	
Across	the	sea	there	was	an	island	which	Alexander	wished	to	visit.	His	friend,	Philo,	
																																								 																				
813	For	example,	see	the	instruction	of	Antiochus	(I)	in	cultic	activity	by	a	Babylonian	(Glassner	
2004:no.32;	248-251),	and	the	instruction	of	Alexander	in	his	duties	by	the	Chaldeans	when	he	
enters	Babylon	(Arrian,	Anab.	iii.16.5).	
814	Gamma,	ii.35a	(Stoneman	2012:224-269);	cf.	Epsilon,	30-31	(Trumpf	1974:104-112;	Merkelbach	
1977:137).	
815	Pseudo-Callisthenes,	iii.5-6	(Kroll	1958:104-106;	Bergson	1965:143-148;	van	Thiel	1974:128-133;	
Merkelbach	1977:140-141);	cf.	Armenian,	222-223	(Wolohojian	1969:121-123);	Syriac,	iii.5-6	(Budge	
1889:92-94).	
816	Cf.	Stoneman	2008:91-93.	
817	Beta;	L-text,	iii.6.11	(Bergson	1965:147;	van	Thiel	1974:130-131).	
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requests	to	investigate	first,818	and	when	it	is	proven	safe	Alexander	crosses	and	
encounters	the	Brahmans.819	Conspicuously,	Alexander	leaves	the	rest	of	the	army	
under	the	command	of	Antiochus,	indicating	a	Seleucid	bias	and	further	implying	
the	Mesopotamian	contextualisation.820	Upon	arriving	on	the	island,	Alexander	is	
confronted	by	the	Brahmans	and	told	that	his	normal	martial	approach	will	not	
serve	him	here,	and	that	a	more	discursive	tact	is	required.821	After	the	
conventional	questioning	of	the	Brahmans	is	completed,	Alexander	inquires	about	
their	king	and	is	taken	to	Dandamis.822	Alexander	is	then	instructed	at	length	by	the	
wise	Dandamis	upon	his	actions	as	king,	the	futility	of	his	exhaustive	campaigning,	
and	his	relationship	to	the	gods.823		
	
All	of	the	basic	component	parts	of	Gilgamesh's	journey	to	and	encounter	with	
Utanapishti	are	there:	the	forest/fruitful	space;824	the	approach	to	the	sea-shore;825	
the	crossing	of	waters	to	an	island	in	the	midst	of	the	sea;826	the	sudden	switch	
from	a	martial	to	discursive	approach	upon	arriving	on	the	island	and	meeting	its	
inhabitants;827	and	the	instructive	dialogue	with	a	wise	king	on	how	to	rule,	and	
man's	relationship	with	the	gods.828	There	are	clear	differences,	but	these	are	in	the	
superficial	details.	It	is	undeniable	that	the	parallel	encounters	function	in	the	same	
way	for	their	protagonists	and	engage	with	the	same	themes.	As	Stoneman	
summarised,	'the	Brahman	episode	expresses	the	central	paradox	of	his	
[Alexander's]	career:	his	unlimited	conquest	face	to	face	with	his	inevitable	
																																								 																				
818	Note	the	parallel	here	with	Pheidon	and	Alexander's	desire	to	cross	to	an	island	which	hosted	the	
grave	of	an	ancient	king	in	A-text,	iii.17.3-7	(Kroll	1958:106-107;	Gunderson	1980:79;	Stoneman	
1991:182).	
819	Gamma,	ii.35-35a	(Stoneman	1991:178-179;	2012:224-269).	
820	Gamma,	ii.35.8	(Stoneman	2012:224-225);	cf.	Epsilon,	30.3	(Trumpf	1974:106).	
821	Gamma,	ii.35a.1-2	(Stoneman	2012:224-227).	
822	Gamma,	ii.35a.11a	(Stoneman	2012:232-235);	cf.	Stoneman	2008:93-97.	
823	Gamma,	ii.35a.13-40;	also	see	gamma,	ii.35a.1-11	(Stoneman	2012:224-233;	236-269);	Cf.	
Stoneman	2008:100-102.	
824	Cf.	SB	Epic,	ix.171-196	(George	2003:672-675).	 	
825	Cf.	SB	Epic,	x.1-14	(George	2003:678-679).	
826	Cf.	SB	Epic,	x.72-206	(George	2003:682-691).	
827	Cf.	SB	Epic,	xi.1-6	(George	2003:702-703).	Note	that	here	Gilgamesh	expresses	surprise	that	
Utanapishti	is	just	like	him	in	appearance.	This	conspicuously	appears	to	be	mirrored	in	gamma	
(ii,35a.1;	Stoneman	2012:224-225)	with	the	assertion	that	Alexander	saw	that	the	Brahmans	were	
just	like	him,	only	naked.		
828	Cf.	SB	Epic,	xi.7-246;	also	see	SB	Epic,	x.266-322	(George	2003:694-699;	702-719).	
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death.'829	This	could	just	as	easily	be	describing	Gilgamesh's	encounter	with	
Utanapishti.	Thus	we	see	that	the	placement	of	the	Brahman	episode	in	gamma	is	
not	haphazard,	but	instead	has	purpose	and	meaning,	providing	Alexander	with	the	
maturation	that	he	ideologically	required.	Therefore,	a	very	Graeco-Indian	
encounter	is	redeployed	in	the	Alexander	tradition	to	supplant	the	role	of	
Gilgamesh's	interaction	with	Utanapishti.	The	locating	of	the	Brahmans	near	the	
Euphrates	in	the	other	Pseudo-Callisthenes	narratives	only	serves	to	amplify	this	
underlying	Mesopotamian	appropriation	and	contextualisation.		
	
Finally,	an	alternative	or	perhaps	more	accurately	variant	‘Utanapishti	episode’	for	
Alexander	is	to	be	found	nearly	entirely	in	book	three	of	Pseudo-Callisthenes.	This	is	
Alexander’s	venture	to	the	Dwelling	of	the	Gods.830	This	episode	is	attached	the	
Queen	Candace	episode	in	the	Pseudo-Callisthenes	narratives.831	Already	this	is	a	
promising	location.	I	have	already	highlighted	that	Candace	is	located	in	the	palace	
of	Semiramis	in	Pseudo-Callisthenes	naturally	connecting	it	to	Alexander’s	arrival	at	
Semiramis’	palace	in	gamma,	ii.34,	whilst	Candace	herself	is	a	somewhat	credible,	
general	candidate	for	an	Utanapishti	surrogate.	One	could	easily	see	how	the	visit	
to	Queen	Candace	could	be	moulded	around	the	Utanapishti	narrative	framework	
just	as	the	Brahmans	episode	has	been	seen	to	have	been.	The	Egyptian	context	of	
a	visit	to	Queen	Candace	of	Meroe	has	already	been	somewhat	blurred	in	the	
Pseudo-Callisthenes	narratives	by	her	placement	in	the	palace	of	a	mythical	and	
archetypal	Assyrian	queen.832	A	Mesopotamian	contextualisation	of	the	episode	is	
once	again	detectable.833		
	
This	hybridism	of	the	Candace	episode	is	evident	throughout.	When	Alexander	first	
wishes	to	visit	Candace	in	disguise,	it	is	Ptolemy	who	assumes	the	throne	in	his	
place.	This	indicates	an	‘Egyptian’	and	Ptolemaic	hand	behind	the	scene.	However,	
																																								 																				
829	Stoneman	2008:138.	
830	Pseudo-Callisthenes,	iii.21;	24.	
831	Pseudo-Callisthenes,	iii.18-23.	
832	For	the	relocation	of	Queen	Candace	in	Pseudo-Callisthenes	to	the	country	and	palace	of	
Semiramis,	see	iii.17.11-18	(e.g.	L-text;	van	Thiel	1974:136-137);	cf.	Syriac,	iii.8	(Budge	1889:118-
119).	
833	For	an	Egyptian	contextualisation	of	Alexander’s	visit	to	the	Dwelling	of	the	Gods,	see	Merkelbach	
1977:215-218;	Stoneman	1992:101-103.	
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in	the	same	scene	Alexander	disguises	himself	as	(or	assumes	the	identity	of)	either	
Antigonus	or	Antiochus	depending	on	which	version	you	read.834	This	equally	
implies	a	‘Babylonian/Mesopotamian’	and	Antigonid/Seleucid	hand.	The	episode	
not	only	achieves	something	for	Alexander,	it	is	clearly	a	battle	ground	for	the	
Successors.	Ptolemy	is	chosen	by	Alexander	to	sit	of	the	throne	in	his	absence	
singling	him	out	as	Alexander’s	chosen	successor.	This	is	not	to	be	unexpected	in	an	
episode	detailing	a	visit	to	the	Queen	of	Meroe.	However,	Antigonus	and	Antiochus	
are	comparably	elevated.	In	these	scenes	they	are	Alexander	and	Alexander	is	
them.	Therefore,	while	Ptolemy	takes	the	top	chair,	Antigonus	and	Antiochus	
assume	Alexander’s	person	and	undertake	this	journey	with	him	step-by-step.	They	
conceptually	see	what	he	sees	and	achieve	what	he	achieves.	This	proves	pertinent,	
because	it	is	where	Alexander	reaches	and	what	he	experiences	that	is	relevant	for	
the	Mesopotamian	context.	
	
In	A-text,	beta,	and	the	L-text	Alexander	passes	through	the	Dwelling	of	the	Gods	en	
route	to	Queen	Candace,	and	then	returns	after	having	left	Candace.835	In	gamma	
the	full	episode	is	narrated	upon	first	arriving	in	the	Dwelling	of	the	Gods.836	The	
Pseudo-Callisthenes	narratives	describe	Alexander	passing	through	a	land	of	
spectacular	crystal-bearing	mountains	that	reach	up	to	the	heavens	arriving	in	a	
forested	area	laden	with	marvellous	fruits.	The	spectacular	nature	of	the	trees	and	
their	enormous	fruit	is	most	conspicuously	stressed	for	the	purposes	of	the	current	
analysis	when	the	apples	are	said	to	have	gleamed	like	gold.	Alexander	
(Antigonus/Antiochus)	is	informed	that	this	place	is	known	as	the	Dwelling	of	the	
Gods.837	This	clearly	represents	a	direct	parallel	with	the	trees	of	the	gods	beyond	
Mount	Māšu	and	the	Path	of	the	Sun	in	Tablet	IX	of	the	Epic.838	It	should	then	come	
																																								 																				
834	Pseudo-Callisthenes,	iii.19.	For	Alexander	as	Antigonus	see:	A-text	(Kroll	1958:116-117),	beta	
(Bergson	1965:154-157),	and	L-text	(van	Thiel	1974:136-139);	cf.	Armenian,	230-231	(Wolohojian	
1969:133-134);	Syriac,	iii.9	(Budge	1889:120-121).	For	Alexander	as	Antiochus	see	gamma	(Parthe	
1969:352-358).	
835	A-text,	beta,	and	L-text	iii.21;	24	(Kroll	1958:118-119;	123-124;	Bergson	1965:159-160;	166-167;	
van	Thiel	1974:140-143;	146-149);	cf.	Armenian,	235;	247-249	(Wolohojian	1969:135-136;	140-141);	
Syriac,	iii.11;	14	(Budge	1889:122;	126-127).	Note	that	the	A-text,	iii.24	is	fragmentary.	
836	Gamma,	iii.21	(Parthe	1969:366-374).	
837	Pseudo-Callisthenes,	iii.21	(Kroll	1958:119;	Bergson	1965:159-160;	Parthe	1969:366;	van	Thiel	
1974:142-143);	cf.	Armenian,	235	(Wolohojian	1969:135-136);	Syriac,	iii.11	(Budge	1889:122).	
838	SB	Epic,	ix.171-196	(George	2003:672-675).	
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as	no	surprise	that	this	is	where	another	‘Utanispishti-esque’	encounter	will	surface	
for	Alexander.		
	
In	the	Dwelling	of	the	Gods	Alexander	sees	a	host	of	anonymous	phantoms.839	In	
the	Armenian	these	phantoms	are	silently	serving	the	gods	who	are	present	in	
manifest	form.840	Alexander	then	notices	some	reclining	figures	with	lights	flashing	
from	their	eyes.	One	of	these	identifies	himself	to	Alexander	as	Sesonchosis,	the	
world	conqueror,841	or	alternatively	as,	Ochus	(i.e.	Artaxerxes	III),	the	world	
conqueror.842	The	Armenian	adds	here	that	Sesonchosis	(and	presumably	the	other	
kings)	has	joined	the	ranks	of	the	gods.843	Both	kings	(in	their	respective	versions)	
then	go	on	to	state	that	they	are	not	as	fortunate	as	Alexander,	because	they	do	
not	have	an	immortal	name.	They	claim	that	Alexander	will	achieve	this	particular	
kind	of	immortality	because	of	his	city	of	Alexandria	in	Egypt.844	Alexander	asks	his	
royal	host	how	much	longer	he	will	live	for	and	is	refused	an	answer.	Upon	which	
he	departs	from	the	Dwelling	of	the	Gods.845	He	is	then	met	by	his	satraps,	crowned	
king,	and	presented	with	royal	clothing.846		
	
The	parallels	with	Gilgamesh’s	journey	to	and	encounter	with	Utanapishti	are	
obvious	and	manifold.	I	have	already	indicated	the	topographical	parallels	of	the	
spectacular	mountains	reaching	the	heavens	and	the	marvellous	forest	of	the	gods.	
To	this	we	can	add	an	ancestor	king	who	has	achieved	a	form	of	immortality	
(Sesonchosis/Ochus).	This	naturally	presents	a	parallel	with	the	figure	of	
																																								 																				
839	E.g.	Pseudo-Callisthenes,	iii.24.1	(Bergson	1965:166-167;	van	Thiel	1974:148-149);	gamma,	iii.21	
(Parthe	1969:370).	
840	Armenian,	247	(Wolohojian	1969:140).	
841	E.g.	A-text	and	L-text,	iii.24	(Kroll	1958:123;	van	Thiel	1974:148-149);	cf.	Armenian,	247	
(Wolohojian	1969:140);	Syriac,	iii.14	(Budge	1889:126-127).	
842	E.g.	beta,	iii.24	and	gamma,	iii.21	(Bergson	1965:167;	Parthe	1969:370).	
843	Armenian,	247	(Wolohojian	1969:140);	also	Syriac,	iii.14	(Budge	1889:126-127);	the	Armenian	
(235;	247-249;	Wolohojian	1969:135-136;	140-141)	and	the	Syriac	(iii.14;	Budge	1889:126)	also	place	
this	encounter	in	a	cave	within	the	Dwelling	of	the	Gods.	Cf.	Stoneman	(2008:223)	for	the	
development	in	the	later	tradition	of	this	cave	into	a	cell	for	kings	who	exhibited	hubris	in	life	by	
claiming	to	be	gods.	
844	Pseudo-Callisthenes,	iii.24.2	(Bergson	1965:167;	van	Thiel	1974:148-149)	cf.	Armenian,	247	
(Wolohojian	1969:140);	Syriac,	iii.14	(Budge	1889:127).	
845	E.g.	L-text,	iii.24.3-4	(van	Thiel	1974:148-149);	cf.	Armenian,	249	(Wolohojian	1969:140-141);	
Syriac,	iii.14	(Budge	1889:127).	
846	Pseudo-Callisthenes,	iii.25.1	(Kroll	1958:124;	Bergson	1965:168;	van	Thiel	1974:148-149);	cf.	
Armenian,	250	(Wolohojian	1969:141);	Syriac,	iii.15	(Budge	1889:127).	
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Utanapishti	in	the	Epic.	The	futility	of	universal	campaigning	in	relation	to	one’s	
immortality	is	addressed	somewhat	paradoxically.	These	ancestor	kings	have	
achieved	a	kind	of	immortality	having	joined	the	ranks	of	the	gods,	but	they	lament	
that	they	did	not	acquire	the	immortal	name	that	Alexander	will	enjoy.	This	
provides	a	startling	parallel	with	the	Epic,	as	Alexander	is	seen	to	achieve	the	same	
sort	of	immortality	that	Gilgamesh	did.	Alexandria	and	Uruk	respectively	will	ensure	
that	these	kings	live	long	in	the	memory.847	Alexander	then,	like	Gilgamesh,	
addresses	concerns	about	his	own	death,	and	he,	like	Gilgamesh	is	left	unsatisfied	
with	his	consolation.848		
	
The	only	thing	remaining	is	Alexander’s	royal	instruction.	This	is	achieved	in	the	
scene	in	a	way	more	similar	from	the	Etana	tradition.	This	is	because	it	is	the	
observance	of	the	divine	court	and	the	enthroned	gods	that	demonstrate	the	divine	
model	for	the	earthly	king,	Alexander	(but	also	simply	through	the	encounter	with	
ancestor	kings	who	have	found	favour	with	the	gods).849	Thus	Alexander’s	visit	to	
the	Dwelling	of	the	Gods	is	also	seen	to	function	in	a	comparable	way	to	
Gilgamesh’s	encounter	with	Utanapishti	in	the	Epic.	Alexander	like	his	
Mesopotamian	predecessor	completes	his	mythical	wanderings	of	accession,	fully	
matures	to	kingly	knowledge,	and	returns	to	rule	with	his	consolation.	Alexander	is	
now	the	king	that	he	set	out	to	become	as	his	metamorphosis	completes.	This	
maturation	is	formally	recognised	by	his	satraps	as	they	advance	to	welcome	their	
new	king	and	dress	him	in	his	regalia.	Just	as	Utanapishti	enrobed	Gilgamesh	at	the	
end	of	his	wanderings	of	accession,	Alexander	dons	the	costume	for	his	new	role,	
king	of	the	‘world’.		
	
																																								 																				
847	SB	Epic,	i.11-23;	xi.321-328	(George	2003:538-539;	724-725);	cf.	George	(2003:526)	who	argues	
for	a	related,	but	more	sophisticated	interpretation	of	the	closing	of	the	eleven-tablet	Epic.	It	is	not	
just	the	eternal	renown	attached	to	the	city,	but	the	life	and	civilisation	within	its	walls	that	are	
Gilgamesh’s	legacy.		
848	Cf.	SB	Epic,	xi.242-246	(George	2003:718-719).	
849	Armenian,	247-248	(Wolohojian	1969:140);	Syriac,	iii.14	(Budge	1889:126-127);	for	Etana’s	
experience	of	the	divine	kingdoms	in	his	dreams	and	his	‘second’	flight,	which	likewise	provides	him	
with	the	divinely	harmonious	model	for	earthly	kingship,	see	SB	Etana,	iii/iv	(Kinnier	Wilson	
1985:108-113;	120-123;	Dalley	2000:199-200;	Horowitz	2011:50-55;	58-60).	
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Chapter	Seven	
Conclusion	
All	that	remains	is	to	pull	together	the	threads	of	our	discussion	together	and	to	see	
how	far	we	have	come.	So	let	us	start	with	Gilgamesh,	as	has	been	the	practice	thus	
far.	In	chapter	three	a	consistent	case	for	an	ideological	campaign	against	the	Cedar	
Mountain	was	presented	demonstrating	that	the	episode	conceptualised	the	
transfer	of	hegemonic	kingship.	This	was	shown	to	be	true	of	the	episode	in	the	
Neo-Sumerian	period	making	the	ideology	part	of	the	episode	from	when	it	is	first	
apparent	to	us.	Huwawa,	the	king,	has	made	the	gradual	transition	from	Alster’s	
recognition	of	a	reception	scene	similar	to	that	of	a	king	in	a	foreign	court,	through	
Michalowski’s	satirized	Elamite	ruler,	to	a	wider	understanding	that	there	is	
something	very	human	and	very	royal	about	Huwawa	in	the	Sumerian	poems.850	
This	has	now	been	cemented	in	scholarship	with	certain	clarifications.	Although	a	
Huwawa	figure	may	represent	a	foreign	ruler,	it	is	the	specifically	the	transfer	of	
hegemony	that	is	at	stake.	This	means	that	one	may	find	a	Mesopotamian	Huwawa	
just	as	readily	as	an	Elamite	one.	Enmebaragesi	serves	to	demonstrate	this	and	
clarify	the	scene.	In	addition	to	this,	Fleming	and	Milstein’s,	and	Graff’s	recognition	
of	a	distinctly	different	guardian,	more	monstrous	in	the	Epic,	and	more	human	in	
the	Sumerian	poems	is	shown	to	be	inaccurate.851	There	certainly	are	differences,	
but	the	obscurity	lies	in	the	misinterpretation	of	metaphor.	Both	the	Huwawa	of	
the	Sumerian	poems	and	the	Huwawa/Humbaba	of	the	Epic	represent	the	
awesome	power	of	the	hegemonic	king,	whose	divine	support	manifests	in	a	
formidable	array	of	terrors	to	the	enemy.	No	longer	can	Humbaba	be	considered	as	
simply	a	beast,	he	is	the	King	on	the	Mountain.		
	
The	Neo-Assyrian	period	engagements	with	the	tradition	prove	this	beyond	doubt.	
It	is	in	the	First	Millennium	BCE	that	we	see	a	clear	engagement	with	
conceptualisations	of	Humbaba’s	royal	centre	on	the	Cedar	Mountain,	and	an	
attempt	to	transfer	that	Mountain	to	Mesopotamian	royal	cities.	This	is	all	made	
																																								 																				
850	Alster	1992a;	Michalowski	2003;	Taylor	2010;	Fleming	&	Milstein	2010:56-59;	Graff	2012:78.	
851	Fleming	&	Milstein	2010:56-59;	Graff	2012:78.	
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possible	by	the	apparent	Sargonic	microcosm	(Beqaa	Valley)	persistent	in	the	
tradition.	All	of	the	Great	King’s	territory	lies	between	and	within	the	Cedar	
Mountains,	and	so	the	liminal	abode	of	the	gods	and	the	guardian	king	was	
conceptually	able	to	shift	with	the	rule.	These	activities	centred	on	creating	a	palace	
to	surpass	all	others	are	complemented	by	the	detected	Humbaba	campaign	
against	the	Elamite	king,	Te-Umman.	One	can	hardly	look	at	the	‘Garden	Banquet	
Scene’	at	the	British	Museum	again	without	thinking	of	the	Epic.	Yet	Assurbanipal’s	
‘Humbaban’	campaign	is	significant	for	much	more	than	that.	It	enlightens	our	
study	of	the	Epic	in	this	period,	clearly	demonstrating	its	continuing	importance.	
Further,	the	conceptualisation	of	genuine	royal	action	in	this	way	paves	the	road	for	
the	comparison	with	Alexander.	However,	equally	as	significant	is	the	interpolation	
of	the	Epic	during	this	period	due	to	this	Ulai	River	campaign.	This	demonstrates	
that	we	are	still	dealing	with	a	live	narrative	in	the	standardized	text.		
	
This	being	realised	for	the	Neo-Assyrian	kings,	it	was	then	possible	to	detect	a	
comparable	conceptualisation	of	‘Humbaban’	campaign	in	the	Neo-Babylonian	
period	for	Nebuchadnezzar	II.	It	is	tempting	to	connect	this	with	what	follows	in	
chapter	four,	and	see	Nebuchadnezzar	as	the	model	for	Alexander’s	‘Humbaban’	
campaign	against	Tyre.	However,	there	are	problems	with	such	a	conclusion.	All	we	
have	is	a	glimpse	of	Nebuchadnezzar’s	campaign,	nowhere	near	the	complexity	
required	to	give	it	primacy	as	a	source	for	Alexander’s	version.	In	addition	to	this,	
there	are	distinct	differences	apparent	even	from	the	snapshot	that	survives.	
Nebuchadnezzar’s	‘Humbaba’	is	the	king	of	Tyre,	whereas	Alexander’s	is	Darius	III.	
This	might	seem	to	be	a	small	difference,	but	ideologically	it	is	a	chasm.	
Nebuchadnezzar’s	campaign	is	more	clearly	a	campaign	against	the	Cedar	
Mountain,	whereas	Alexander	conquest	of	‘Humbaba’	achieves	hegemony	at	the	
expense	of	the	previous	guardian.	The	Armenian	leaves	us	in	no	doubt	of	this	when	
Darius	dies,	as	Alexander,	in	a	startling	parallel	with	the	Humbaba	campaign	in	
Gilgamesh	tradition,	is	said	to	enter	a	cedar	grove	and	set	up	his	name	and	
deeds.852	With	Darius	dead,	Alexander’s	Humbaba	is	slain	and	the	episode	complete	
																																								 																				
852	Armenian,	209	(Wolohojian	1969:112);	cf.	DG,	M	53-55	(Gadotti	2014:104-105);	GH	A,	1-7	
(Fleming	&	Milstein	2010:183);	OB	III,	184-188	(George	2003:202-203).	
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far	beyond	the	walls	of	Tyre.	Alexander	then	conceptually	heads	back	into	the	
Cedar	Forest	to	complete	the	aims	of	the	campaign,	set	up	his	name,	and	secure	
Darius’	position	as	the	deposed	guardian.		
	
What	Nebuchadnezzar’s	iteration	does	demonstrate	though	is	the	real-time	
conceptualisation	of	royal	action	in	line	with	the	Epic.	Ezekiel	is	undoubtedly	
exposed	to	this	ideological	propaganda	orally	and	aurally,	providing	an	indication	of	
how	Alexander’s	tradition	may	have	been	infected.	However	it	was	achieved,	the	
conceptualisation	of	Alexander’s	siege	of	Tyre	as	a	‘Humbaban’	campaign	presents	
us	with	an	Alexander	in	the	‘histories’	and	Pseudo-Callisthenes	fully	contextualised	
in	Mesopotamian	kingship	ideology.	It	is	just	one	of	many	contexts	at	play	in	the	
narratives,	but	the	persistence	and	pervasiveness	of	the	‘Humbaban’	episode	
should	make	us	re-evaluate	the	position	and	value	of	these	sources	in	the	study	of	
the	fourth-century	king.	Curtius,	for	example,	can	now	be	argued	to	tell	us	more	
about	Alexander’s	Mesopotamian	kingship	than	the	surviving	cuneiform	sources.	
Such	a	revelation	should	prevent	the	marginalisation	of	these	narratives	when	it	
comes	to	the	eastern	picture.	The	approach	should	be	inclusive,	not	exclusive.		
	
Through	chapter	five,	the	structural	parallel	argued	for	by	Henkelman	between	the	
deaths	of	prominent	characters	and	the	mythical	wanderings	in	our	subject	
traditions	has	been	fully	expounded.853	Thus	the	death	of	the	king	becomes	
apparent	in	each	tradition.	This	is	a	much	bigger	shift	for	the	Gilgamesh	tradition	
with	a	new	understanding	for	the	liminality	of	Enkidu	realised.	It	also	re-
contextualises	Gilgamesh’s	grief	and	his	journey	to	Utanapishti	dealt	with	in	the	
following	chapter.	These	combined	episodes	are	now	understood	to	engage	with	
the	succession	of	kingship	in	Mesopotamia,	and	the	metamorphosis	of	the	
successor.	New	light	has	been	shed	on	Gilgamesh’s	journey,	especially	through	the	
Path	of	the	Sun,	whilst	his	overt	enrobing	at	the	culmination	of	both	his	Humbaba	
and	Utanapishti	episodes	connect	them	to	each	other,	and	both	to	the	elevation	of	
kingship.	
																																								 																				
853	Henkelman	2010:350-351.	
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Although	the	death	of	the	king	is	hardly	a	startling	revelation	for	the	Alexander	
tradition,	its	comparable	relationship	with	the	death	of	Enkidu	in	the	Epic	is	
significant.	The	long	argued-for	parallels	between	the	wanderings	in	each	tradition	
are	now	fully	secured	in	a	Mesopotamian	context	and	the	associated	ideology.	The	
mapping	of	Alexander’s	mythical	journey	is	now	possible	and	much	clearer	once	the	
Mesopotamian	stencils	were	applied.	Yet	the	biggest	boon	from	the	final	two	
chapters	for	the	study	of	Alexander	is	the	detection	of	a	Seleucid	source	behind	the	
First	Miracle	Letter	in	Pseudo-Callisthenes.	The	placement	of	both	a	tablet	detailing	
Gilgamesh’s	wanderings	and	a	narrative	depicting	Alexander	comparatively	in	the	
same	time	and	space	of	the	co-regency	makes	a	direct	relationship,	and	direct	
emulation,	difficult	to	argue	against.	The	complexity	of	the	parallels	retained	in	the	
Syriac	narratives	only	serves	to	amplify	this	reality.		
	
The	expounding	of	Alexander’s	mythical	wanderings	also	approached	a	‘real	world’	
context	for	the	abstract	campaign.	The	pressing	of	frontiers	and	the	
conceptualisation	of	the	limits	elucidated	how	a	journey	into	the	lands	beyond	
might	be	ideologically	applied	to	more	sober	campaigning.	Yet	with	the	ideology	of	
succession	understood	further	possibilities	may	be	posited	to	be	picked	up	by	
subsequent	studies.	Upon	taking	Persepolis,	Alexander	takes	a	small	force	on	a	
campaign	that	is	without	doubt	a	parallel	of	the	wonder	campaigns	in	the	Pseudo-
Callisthenes	narratives.854	Alexander	and	his	troops	cross	desolate	places,	regions	
with	perpetual	snow,	and	pathless	places,	all	heavily	implying	that	others	haven’t	
come	this	way.	The	wearied	soldiers	are	said	to	have	believed	that	they	were	
looking	upon	the	end	of	the	habitable	world	and	to	have	demanded	to	turn	back	
before	the	light	(so	sun)	and	sky	should	fail	them.855	These	are	motifs	that	should	be	
very	familiar	to	the	reader	by	now.	They	then	cross	a	pathless	forest	and	finally	find	
signs	of	life.	They	first	encounter	wild	men	who	are	slowly	civilised	upon	contact	
																																								 																				
854	Curtius,	v.6.11-20.	
855	Curtius,	v.6.12-13;	cf.	Armenian,	224	(Wolohojian	1969:128)	for	extreme	snow	and	the	absence	
of	the	sun	for	five	days	during	the	campaign	of	the	Second	Miracle	Letter	(A-text,	iii.17).	Stoneman	
(1991:184)	has	restored	this	part	of	the	A-text	using	the	Armenian.	
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with	prisoners.856	They	advance	further	devastating	the	fields	of	Persia,	and	come	
to	the	race	of	the	Mardi.	These	are	a	warlike	people	who	hide	in	mountain	caves	
and	whose	females	are	described	as	hairy	and	martial.	Having	defeated	these	too,	
Alexander	and	his	troops	return	to	Persepolis	on	the	thirtieth	day	after	having	set	
out.857		
	
The	ideology	that	they	were	outstripping	the	sun	and	reaching	the	end	of	the	world	
is	combined	with	slightly	rationalised	descriptions	of	wild	peoples,	cave-dwellings,	
and	hairy	women.	It	is	a	campaign	to	nowhere,	with	the	interior	of	Persia	
supposedly	its	target.	Alexander’s	small	force	clearly	embarks	on	a	mythical	wonder	
campaign	at	this	point.	That	is	occurs	in	the	middle	of	the	empire	seems	odd	at	first,	
but	its	placement	after	the	taking	of	Persepolis	resolves	the	difficultly.	In	the	
Pseudo-Callisthenes	(ii.20)	narratives,	Darius	dies	in	his	palace	at	Persepolis.	Thus	
the	wonder	campaign	beyond	the	limits	in	Curtius	is	most	securely	understood	as	
an	echo	of	the	structural	relationship	between	the	death	of	the	king	and	the	
wanderings	of	succession.	In	Curtius	this	relationship	is	not	apparent,	but	when	
considered	alongside	the	Pseudo-Callisthenes	narratives,	the	specific	engagement	
with	the	ideology	is	restored.		
	
Further	the	Mardi	represent	a	geographically	ambiguous	people	seemingly	
designating	nomadic	tribes	at	the	northern	limits	and	within	Persia	itself.858	This	
makes	them	ideologically	useful,	just	as	we	saw	for	Alexander’s	ambiguous	Arab	
campaign	in	chapter	four.	One	is	then	left	to	consider	whether	the	campaign	in	
Curtius	is	a	complete	fiction	or	whether	a	minor	expedition	was	conceptually	
embarked	upon	when	the	king	died	in	a	‘real	world’	context.	It	is	surely	not	
coincidental	that	Curtius	launches	into	a	criticism	immediately	after	this	Mardi	
campaign	with	the	phrasing,	omnes	reges	antecessit	‘he	surpassed	all	kings’.859	
Regardless	of	its	pejorative	deployment	the	placement	of	such	sentiment	is	more	
																																								 																				
856	Curtius,	v.6.15-16.	
857	Curtius,	v.6.17-20.	
858	For	the	Mardi,	see	Gregoratti	2014.	
859	QCR	5.7.1.	
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than	conspicuous,	and	telling	of	a	very	real	and	detectable	engagement	with	the	
Epic	within	the	Alexander	tradition.860		
	
Therefore,	surely	Meissner’s	assertion	is	to	be	considered	realised	in	scholarship	
now,	and	the	relationship	between	the	Alexander	tradition	and	the	Gilgamesh	
tradition	secured.861	The	complexity	and	breadth	of	the	parallels,	alongside	the	
circumstances	for	transmission,	make	the	argument	unassailable	and	this	
conclusion	irrefutable.	In	realising	this,	the	current	thesis	was	somewhat	
unavoidably	pitched	against	Stoneman’s	rejections	of	the	Mesopotamian	parallels	
and	influence.862	Such	a	position	can	no	longer	be	maintained.	It	now	clear	that	the	
comparison	should	be	rendered	in	relation	to	a	common	engagement	with	
Mesopotamia	kingship	ideology,	providing	a	connection	that	is	both	secure	and	
rooted	in	evidence.		
	
Yet	the	discoveries	made	by	this	study	do	not	diminish	or	supplant	other	contexts.	
The	immense	value	of	Stoneman’s	elucidation	of	the	Egyptian	context	
complements	what	I	have	shown,	as	do	both	complement	Spencer’s	study	of	the	
Roman	context.863	One	must	always	be	wary	of	the	Alexander	trap	and	avoid	
championing	one	contextualisation	over	another.	I	will	not	make	this	mistake.	The	
Alexander	of	the	narrative	tradition	or	the	subject	episodes	is	not	uniquely	or	solely	
a	Mesopotamian	king.	What	I	have	outlined	is	simply	a	Mesopotamian	
contextualisation	present	within	a	tradition	that	underwent	entextualisation.	
																																								 																				
860	Other	examples	of	a	symbolic	campaign	beyond	the	limits	at	the	death	of	the	king	may	be	
detected	in	Nebuchadnezzar’s	journey	across	the	desert	back	to	Babylon	on	the	death	of	his	father,	
Nabopolassar	in	Berossos’	narrative	(Berossos,	F9a;	Verbrugghe	&	Wickersham	1996:57-59),	and	
Artaxerxes	II	coronation	in	Plutarch	(Arta.	iii.1-2).	In	the	former	we	have	a	potential	symbolic	
advance	across	the	desert	mimicking	the	crossing	of	wilderness	territory	to	arrive	back	in	Babylon	to	
be	crowned	king.	In	the	latter,	the	ritual	disrobing,	the	donning	of	a	costume	imitating	the	way	Cyrus	
dressed	before	he	was	king,	and	taking	a	meagre	meal.	One	can	infer	that	a	ceremonial	enrobing	
would	have	followed	as	the	new	king	assumed	his	position.	This	may	be	indicative	of	a	ritual	playing	
out	of	the	abstract	campaign,	as	the	king	symbolically	dressed	as	the	wild	wanderer	before	returning	
to	his	kingly	apparel	having	completed	his	conceptual	campaign.	As	stated,	these	are	just	preliminary	
ideas	here,	and	they	require	further	study	and	larger	space	to	be	fully	realised.	However,	even	
through	this	cursory	treatment	one	can	see	the	possibilities	and	how	each	king	may	play	Gilgamesh	
without	going	any	near	as	far	as	the	ends	of	the	earth.	
861	Meissner	1894:11-12;	18.	
862	Stoneman	1992;	2008:152-154.	
863	Stoneman	1992;	Spencer	2002.		
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Through	the	events	of	Alexander’s	life	and	campaigning,	and	the	subsequent	
pervasiveness	of	his	tradition,	he	migrated	from	a	Macedonian	monarch	to	much	
more	than	a	Greek	or	Roman	possession.	He	belongs	to	the	world,	the	world	that	
he	conquered,	and	the	wider	world	that	he	was	professed	to	have	conquered.	
‘Alexanderland’	is	a	diverse	and	complex	environs,	where	scholars	must	tread	
carefully.	All	that	I	have	done	is	shown	a	glimpse	of	his	Mesopotamian	face.	
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Appendix	A		
Figures	
	
Fig.1.1	–	Reconstruction	of	the	palace	gates	of	Shalmaneser	III	from	Imgur-Enlil	(Balawat).	
British	Museum	(Reade	1998:32).	
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Fig.1.2	–	The	Bronze	plates	from	the	palace	gates	of	Shalmaneser	III	at	Imgur-Enlil.	British	
Museum	(Barnett	1976:pl.III).	
	
Fig.1.3	-	Submission	of	war	captives	before	Shalmaneser	III.	Balawat	Gates,	band	X.	British	
Museum.	(Cifarelli	1998:218)	
PhD	Classics	Research	 Dr	James	Ryan	 King’s	College	London	
266	
	
	
	
Fig.1.4	–	This	is	a	drawing	of	a	scene	on	the	bronze	plating	on	the	palace	gates	of	
Shalmaneser	III	at	Imgur-Enlil.	It	represents	the	sending	tribute	by	Tyre	to	the	Neo-Assyrian	
king,	Shalmaneser	III.	Balawat.	British	Museum	(Kuhrt	2007:441).	
	
	
Fig.2	-	Submission	of	war	captives	before	Sennacherib	at	Lachish.	SW	Palace,	Nineveh.	
British	Museum.	(Barnett	1976:pl.iv)	
	
	
Fig.3	–	An	audience	with	the	Persian	king.	Apadana,	North	Facade,	Persepolis.	National	
Museum	Iran	(http://www.livius.org/a/1/iran/proskynesis.jpg).		
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Fig.4	–	Late	Uruk	period	seal	depicting	war	captives	before	a	ruler	(Suter	2013:213).	
	 	 	
	
Fig.	5	–	Victory	stele	of	Naram-Sin,	king	of	Akkad’s	commemorating	his	campaign	against	
the	Lullubi.	Old	Akkadian	period.	Sb4,	Lourve,	Paris.	(Bienkowski	&	Millard	2000:206-207).	
	
	
	
Fig.	6	–	Stele	of	Hammurabi,	king	of	Babylon’s	detailing	his	law	codex.	Old	Babylonian	
period.	Sb	8,	Louvre,	Paris.	(Price	1904:471).	
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Fig.	7	–	A	quarry-scene	depicting	activities	concerning	Sennacherib’s	‘unrivalled	palace’	at	
Nineveh	(SW	Palace,	Nineveh;	Reade	1998:26).	
	
	
	
Fig.8	–	The	‘garden	scene’	or	‘banquet	scene’	from	Assurbanipal’s	palace	(North	Palace),	
Nineveh.	British	Museum	(Reade	1998:88).	
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Fig.9	–	Sand	layer	between	the	Early	and	Late	Bronze	Age	layers	on	the	island	of	Tyre	(Bikai	
&	Bikai	1987:93).	
	
	
	
Fig.10.1	–	The	Babylonian	Map	of	the	World,	BM	92687	(Delano	Smith	1996:210).	
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Fig.10.2	–	Drawing	of	the	Babylonian	Map	of	the	World	with	cuneiform	captions	and	
translations	(Delano	Smith	1996:211).	
	
	
	
Fig.10.3	–	Drawing	of	the	Babylonian	Map	of	the	World	with	marked	places	numbered	for	
discussion	(Horowitz	2011:21).	
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Appendix	B	
	
The	institutionalised	narrative	structure	for	the	death	
of	the	Mesopotamian	monarch	continued:	the	deaths	
of	Alexander	and	Cyrus	
	
The	continued	engagement	with	this	narrative	structure	and	its	perseverance	in	the	
literary	accounts	detailing	the	‘natural’	death	of	the	Mesopotamian	monarch	can	be	
demonstrated	by	applying	it	to	the	narrative	tradition	of	the	other	subject	king	of	
this	study.	Compare	the	Mesopotamian	examples	discussed	above	with	the	
‘natural’	death	of	Alexander	within	his	narrative	tradition	and	the	continuity	
appears	clear.864	It	seems	logical	that	a	Mesopotamian	institutionalised	narrative	
structure	for	the	‘natural’	death	of	the	king	would	have	infected	the	narration	of	
Alexander’s	own	death	simply	due	to	its	location	in	Babylon.	This	logical	conclusion	
is	further	supported	by	the	already	identified	example	of	the	narration	of	
Mesopotamian	kingship	ritual	(Substitute	King	Ritual)	in	the	sources.865	It	is	my	
contention	that	the	study	of	the	impact	of	the	Mesopotamian	contextualisation	
upon	the	narration	of	Alexander’s	final	days	and	death	needs	to	be	greatly	
expanded	upon	in	scholarship.866	However,	I	will	limit	myself	to	a	few	quick	points	
that	will	serve	to	demonstrate	the	utility	of	such	a	re-interpretation:	Alexander	
likewise	suffers	a	comparable	protracted	illness;	he	is	likewise	presented	as	laid	out	
in	state;	and	there	are	the	celestial,	and	specifically	solar,	associations	made	with	
the	king	at	his	point	of	death	in	Babylon.	
	
																																								 																				
864	Due	to	the	nature	of	the	comparison,	it	is	the	narration	of	Alexander’s	protracted	illness	and	
death	that	is	of	immediate	concern	and	not	any	tradition	about	him	being	poisoned.	This	does	not	
mean	that	it	cannot	be	applied	to	a	king	who	is	slowly	expiring	from	poisoning.	For	more	general	
studies	of	Alexander’s	death	and	analysis	of	the	tradition	of	him	being	poisoned,	see	Bosworth	1971;	
Heckel	1988;	2007;	Lane	Fox	2004.	
865	Smelik	1978/79.	
866	So	far:	see	Samuel’s	(1965)	attempt	to	argue	for	the	influence	of	Babylonian	documents	upon	the	
Ephemerides;	and	Smelik’s	(1978/79)	identification	of	the	Substitute	King	Ritual	in	the	Alexander	
narratives.	Van	der	Spek	(2003)	is	also	relevant	here,	as	he	discusses	Alexander’s	engagement	with	
Babylonian	traditions.	Although	his	study	focuses	primarily	upon	the	Babylonian	documents	
mentioning	Alexander,	and	not	their	impact	upon	the	wider	narrative	tradition,	it	is	still	instructive.	
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The	most	detailed	accounts	of	this	illness	and	death	are	those	provided	by	Arrian	
and	Plutarch,	who	both	claim	the	Ephemerides	as	their	source.867	The	exact	nature	
of	this	source	is	hotly	debated	with	theories	ranging	from	its	identification	as	a	
genuine	court	document	to	it	being	a	complete	fabrication	composed	at	a	later	
date.868	Whichever	position	in	the	debate	one	adopts,	you	are	left	with	the	
undeniable	conclusion	that	the	Ephemerides	at	least	purports	to	relay	an	‘official’	
account	of	Alexander’s	final	days,	and	would	very	likely	contain	details	from	
contemporary	narrations	of	events.869	This	conclusion	does	not	of	course	relate	to	
any	assessment	of	the	source’s	veracity,	but	simply	serves	to	establish	that	the	
account	in	the	Ephemerides	may	transmit	relevant	narrative	details	concerning	the	
contextualisation	of	Alexander’s	death	in	Babylon.	This	appears	to	be	the	case,	as	it	
is	stated	that	the	Ephemerides	provides	us	with	a	detailed	account	of	a	debilitating	
illness	that	stretches	over	a	specific	number	of	days	finally	resulting	in	the	king’s	
death.	Plutarch	claims	that	for	the	most	part	his	account	repeats	the	Ephemerides	
verbatim.870	This	is	obviously	not	something	that	we	can	definitely	verify,	but	either	
way	it	does	not	preclude	the	impact	of	other	comparable	narratives.	Note	that	
Plutarch	refers	to	Aristobulus’	account	of	Alexander’s	final	illness	immediately	
before	his	account	of	the	Ephemerides.871		
	
Likewise	with	Arrian,	in	his	account	of	the	Ephemerides	he	concludes	with	a	
comparative	statement	regarding	Aristobulus’	and	Ptolemy’s	narratives,	οὐ	πόρρω	
δὲ	τούτων	οὔτε	᾿Αριστοβούλῳ	οὔτε	Πτολεμαίῳ	ἀναγέγραπται	‘Aristobulus	and	
Ptolemy	have	recorded	no	more	than	this’	(alt.	not	far	from	it’).872	It	is	not	clear	
																																								 																				
867	Arrian,	Anab.	vii.25-26;	Plut.	Alex.	76.	
868	Anson	(1996)	provides	a	useful	summary	of	the	theories	concerning	this	source.	For	examples	of	
the	debate:	Robinson	(1932:63-73)	argued	that	the	Ephemerides	were	genuine	journals	kept	of	
Alexander’s	expedition;	Pearson	(1955:432-439)	argued	for	a	late	date	and	fabrication	akin	to	his	
interpretation	of	the	Romance	letters;	Samuel	(1965)	argued	that	the	Ephemerides	were	based	on	
contemporary	Babylonian	documents,	such	as	astronomical	diaries	and	chronicles;	Bosworth	
(1971:119-122;	1988b:158-184)	argued	for	a	near	contemporary	publication	to	dispel	rumours	of	
poisoning;	and	Hammond	(1988;	1991)	argued	for	a	long	established	Macedonian	royal	custom	of	
keeping	diaries.		
869	Even	Pearson	(1955:439)	argued	that	the	fabricated	diaries	would	have	been	based	on	
contemporary	accounts,	such	as	Ptolemy	and	Aristobulus.	
870	Plut.	Alex.	77.1.	
871	Plut.	Alex.	75.4.	
872	Arrian,	Anab.	vii.26.3;	Hammond	1983:170-171.	
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whether	this	statement	refers	to	an	account	of	Ephemerides	by	Aristobulus	and	
Ptolemy	or	whether	it	simply	informs	us	that	these	authors	ended	their	narratives	
at	the	point	of	Alexander’s	death.873	As	Arrian	directly	goes	on	to	provide	
Alexander’s	famous	last	words	and	state	that	others	had	claimed	that	Alexander	
was	poisoned,	it	appears	that	at	the	very	least	Aristobulus	and	Ptolemy	narrated	
Alexander’s	death	comparably	to	the	account	in	the	Ephemerides.874	
	
Plutarch	provides	us	with	specific	dates	for	Alexander’s	illness	in	his	account	of	the	
Ephemerides.	He	starts	his	account	by	stating	that	Alexander	was	sick	with	fever	on	
18th	Daisios	and	he	concludes	by	stating	that	the	king	died	towards	the	evening	on	
28th	Daisios.875	This	would	appear	to	amount	to	an	eleven-day	illness	with	
Alexander	dying	on	the	eleventh	day.	In	Arrian’s	account,	it	is	possible	to	identify	at	
least	nine	definite	days	of	illness,	largely	through	the	repetition	of	ὑστεραῖος	‘the	
following	day’.876	However,	it	is	clear	from	the	narrative	that	Alexander	is	not	dead	
at	the	end	of	the	chapter,	and	that	one	should	add	a	day	or	two	to	the	beginning	of	
my	reckoning	before	the	narrative	device	of	ὑστεραῖος	is	employed.877	Bosworth	
has	argued	for	a	twelve-day	illness	in	Arrian’s	account	of	the	Ephemerides	and	this	
appears	to	be	accurate.	As	Plutarch’s	account	appears	to	narrate	an	eleven-day	
illness,	Bosworth	concluded	that	the	difference	between	the	two	accounts	(which	
extend	beyond	the	apparent	difference	in	the	number	of	days)	could	be	best	
explained	by	understanding	Arrian’s	account	as	a	conflation	of	the	Ephemerides	and	
Aristobulus’	account	of	Alexander’s	final	days.878		
	
A	further	scar	may	be	detected	in	Arrian’s	narrative	to	support	this	conclusion.	
Towards	the	end	of	Arrian’s	account	of	the	Ephemerides,	he	expresses	the	passing	
																																								 																				
873	Cf.	Pearson	1955:437-438;	Bosworth	1980:23-24;	1988b:159-162;	Hammond	1983:4;	170-171.	
874	Arrian,	Anab.	vii.27.	Note	that	Bosworth	(1980:23-24)	argues	that	Arrian	sourced	his	account	of	
the	Ephemerides	through	the	narratives	of	Ptolemy	and/or	Aristobulus;	cf.	Bosworth	(1988b:158-
167)	for	an	argument	for	a	conflated	account	in	Arrian’s	narrative	of	two	distinct	narratives	
(Ephemerides	and	Aristobulus)	of	Alexander’s	illness.	
875	Plut.	Alex.	76.	
876	Arrian,	Anab.	vii.25.2-6.	
877	Arrian,	Anab.	vii.25.1.		
878	Bosworth	1988b:158-167.	
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days	of	Alexander’s	illness	in	a	sequence	of	night	to	day.879	Arrian	appears	to	be	
employing	the	same	progression	of	days	at	the	beginning	of	his	account.880	Yet	it	is	
not	clear	whether	this	progression	of	days	remains	consistent	throughout	Arrian’s	
entire	account	of	Alexander’s	illness.	This	is	because	Arrian	moves	from	a	whole	
night	spent	in	fever	to	a	statement	regarding	the	next	day.881	This	may	be	indicative	
of	the	impact	of	two	sources	that	Bosworth	argued	for	upon	Arrian’s	narrative.	The	
apparent	shift	between	two	different	progressions	of	days	exhibits	a	potential	
narrative	stitch	in	Arrian’s	account,	and	may	explain	how	Arrian	imports	an	
additional	day	of	illness	into	his	account.	
	
Plutarch	tells	us	that	Aristobulus	dated	the	king’s	death	to	30th	Daisios.882	This	may	
have	also	had	an	impact	on	the	length	of	Alexander’s	illness	in	Arrian’s	account.	
Bosworth	understood	this	as	a	round	number	selected	by	a	vague	and	inaccurate	
Aristobulus.883	However,	it	may	actually	be	understood	to	refer	to	the	same	day	as	
Plutarch	provides	for	the	Ephemerides.	If	Daisios	was	a	hollow	month,	following	its	
Babylonian	counterpart	at	this	time,	then	30th	Daisios	would	have	directly	followed	
28th	Daisios.884	Plutarch’s	exact	wording	at	the	point	of	Alexander’s	death	then	
becomes	pertinent.	He	tells	us	that	the	Ephemerides	stated	that,	τῇ	δὲ	τρίτῃ	
φθίνοντος	πρὸς	δείλην	ἀπέθανε	‘And	on	the	twenty-eighth,	towards/around	
evening,	he	died.’885	If	this	statement	by	Plutarch	is	deemed	to	allow	for	the	
placement	Alexander’s	death	up	to	the	point	of	sunset,	an	interpretation	that	I	
favour,	then	by	Mesopotamian	reckoning	it	could	have	been	dated	to	the	next	
day.886		
																																								 																				
879	Arrian,	Anab.	vii.25.6.	
880	Arrian,	Anab.	vii.25.1-3.	
881	Arrian,	Anab.	vii.3-4.	
882	Plut.	Alex.	75.4.	
883	Bosworth	1988b:167.	
884	Depuydt	1997:126-128.	
885	Plut.	Alex.	76.4.	For	τῇ	δὲ	τρίτῃ	φθίνοντος,	‘on	the	third	of	the	waning	(moon)’	representing	28th	
Daisios,	see	Depuydt	1997:128.	
886	Cf.	Ps.-Plato,	Definitiones,	411b;	Grzybek	1990:32.	Also,	see	Depuydt	(1997:125-126)	who	
alternatively	argues	for	a	translation	of	‘afternoon’.	Depuydt’s	determination	to	argue	for	an	
afternoon	period	is	predicated	by	a	desire	to	align	the	Ephemerides	statement	with	the	astronomical	
diary.	The	astronomical	diary	clearly	places	Alexander’s	death	during	the	daytime	on	29th	Ajjaru	(11th	
June	323	BCE;	BM	45962,	obv.	8;	Sachs	&	Hunger	1988:206-207;	218;	Depuydt	1997:121-124).	Cf.	
δείλην	(Liddell	&	Scott	1861:277).	
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This	is	because	Mesopotamian	days	were	measured	from	sunset	to	sunset.	This	is	
something	that	is	demonstrated	by	the	structuring	of	the	astronomical	diaries	
which	begin	each	day’s	observations	at	sunset	and	continue	into	the	following	
daytime.887	Thus,	when	dying	in	Babylon,	if	the	king	was	deemed	to	have	died	after	
the	sun	had	set,	it	would	have	occurred	on	the	following	day.	It	is	entirely	plausible	
that	Aristobulus	was	following	a	progression	of	days	from	sunset	to	sunset	at	this	
point	in	his	narrative.	This	would	explain	the	confusing	nature	of	Arrian’s	account.	
From	Plutarch’s	account	of	the	Ephemerides,	this	particular	progression	of	days	is	
not	impossible,	but	also	not	as	apparent.	Thus,	the	placement	of	Alexander’s	death	
at	sunset	would	allow	one	author	to	record	a	date	of	28th	Daisios	and	another	to	
record	30th	Daisios.	The	apparent	discord	can	be	resolved	by	arguing	for	the	
employment	of	differing	measurements	of	the	day.	Therefore,	both	sources	in	
Plutarch	can	be	seen	to	agree	in	time	and	date	(i.e.	the	evening	of	10th	June	323	
BCE).888		
	
This	then	provides	us	with	an	identifiable	twelve-day	illness	in	both	extant	
narratives,	whilst	allowing	for	agreement	between	Aristobulus’	narrative	and	the	
Ephemerides.	Based	on	the	current	material	this	then	presents	us	with	a	
comparable	illness,	over	a	comparable	twelve-day	period,	with	the	evident	First	
Millennium	BCE	example	of	the	institutionalised	narrative	structure,	Enkidu.	Yet	
one	must	exercise	caution	here.	Firstly,	we	cannot	be	sure	of	the	exact	length	of	
Enkidu’s	illness	due	to	the	Epic’s	currently	fragmentary	state	at	this	point.	Secondly,	
calculating	the	length	of	Alexander’s	illness	second-hand	in	the	sources	is	
																																								 																				
887	Sachs	&	Hunger	1988:15;	Depuydt	1997:124;	cf.	Pliny,	Nat.	Hist.	ii.79,	which	states	that	the	
Athenians	likewise	measured	days	from	sunset	to	sunset.	It	should	be	noted	that	Pliny	incorrectly	
states	that	the	Babylonians	measured	the	day	between	sunrises	and	so	he	must	be	followed	with	
caution.	However,	Pliny	is	more	likely	to	be	accurate	concerning	such	things	within	the	Roman	
Empire	and	experience	rather	than	without.	
888	Attempts	have	even	been	made	to	argue	that	the	evening	of	Φαρμοῦθι	τετράδι	‘4th	Pharmouthi’,	
provided	by	the	A-text	(iii.35-9-10;	Kroll	1958:146)	and	the	Armenian	(286;	Wolohojian	1969:159)	as	
the	date	of	Alexander’s	death,	to	agree	with	the	other	sources.	This	is	achieved	by	arguing	that	an	
‘α’	in	a	manuscript	of	the	lost	alpha	recension	was	mistakenly	read	as	a	‘δ’	corrupting	these	
recensions	and	thus	shifting	the	date	by	three	days	from	1st	Pharmouthi	(10th	June)	to	the	4th	(Lewis	
1969:272;	Grzybek	1990:33-34;	cf.	Depuydt	1997:130ff).	This	should	be	considered	with	caution,	as	
although	possible,	it	is	completely	hypothetical.	Cf.	Justin	(xii.16.1),	who	simply	states	that	it	
occurred	in	June.	
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precarious.	We	are	left	to	conclude	that	Alexander	is	presented	within	his	narrative	
tradition	dying	of	a	protracted	illness	over	a	number	of	days.	It	is	possible	to	discern	
twelve	days	of	illness	comparable	to	Enkidu,	but	this	is	complicated	and	unsecure.	
With	the	inconclusive	nature	of	our	sources	for	all	three	figures	(Gilgamesh,	Enkidu,	
and	Alexander)	protracted	illnesses,	it	is	perhaps	better	to	not	be	so	rigid	
concerning	their	individual	lengths	at	this	time.	The	parallel	in	general	terms	may	
be	enough	without	requiring	the	exact	specifics	to	align.	Alexander	suffers	the	
‘natural’	death	that	the	Mesopotamian	monarch	is	expected	to	undergo,	just	as	we	
have	seen	in	the	examples	of	Gilgamesh	and	Enkidu.	
	
Just	like	our	other	Mesopotamian	models,	Alexander’s	illness	also	eventually	
incapacitates	him.	He	is	rendered	speechless	and	is	thought	to	dead	by	the	
Macedonians.889	At	this	point	of	apparent	death,	we	are	presented	with	the	scene	
of	the	soldiers	demanding	to	see	Alexander,	and	the	resultant	procession	of	the	
army	passed	their	laid-out	king.	Both	Arrian	and	Plutarch	specifically	state	that	this	
procession	of	the	soldiers	was	narrated	in	the	Ephemerides.890	It	is	conspicuous	how	
this	scene	parallels	the	laying	out	of	the	king	on	the	bed	of	honour	in	
Mesopotamian	tradition.	Despite	some	narratives	claiming	that	Alexander	showed	
signs	of	life	during	the	procession	of	the	soldiers,	the	scene	naturally	evokes	the	
king’s	funeral.891	In	Plutarch’s	purported	verbatim	repetition	of	the	narrative	in	the	
Ephemerides	the	analogy	is	even	clearer,	as	no	signs	of	life	are	mentioned	as	the	
soldiers	file	past.892	However,	it	is	Curtius’	overt	engagement	with	the	analogy	that	
states	it	most	clearly,	
	
Intuentibus	lacrimae	obortae	praebuere	speciem	iam	non	regem,	sed	funus	eius	visentis	
exercitus:	maeror	tamen	circumstantium	lectum	eminebat.	Quos	ut	rex	aspexit:	‘Invenietis,’	
inquit,	‘cum	excessero,	dignum	talibus	viris	regem?’	Incredibile	dictu	audituque,	in	eodem	
habitu	corporis,	in	quem	se	conposuerat,	cum	admissurus	milites	esset,	durasse,	donec	a	
toto	exercitu	illud	ultimum	persalutatus	est.	
																																								 																				
889	Plut,	Alex.	76.3-4.	
890	Plut.	Alex.	76.4-77.1;	Arrian,	Anab.	vii.26.1.	
891	For	examples,	see	Justin	xii.15.2-3;	Armenian	Pseudo-Callisthenes,	270-271	(Wolohojian	
1969:152-153).	
892	Plut.	Alex.	76.4;	cf.	Urnamma	A,	43,	where	‘the	beloved	of	troops	is	not	able	to	life	his	head	
anymore’	(Fluckiger-Hawker	1999:108;	cf.	Susa	version,	26-27,	where	‘the	proud	one	who	lies	in	the	
palace,	Urnamma	whom	the	cities	[...],	was	not	able	to	raise	himself	anymore’;	Fluckiger-Hawker	
1999:154-155).	
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‘As	they	gazed	at	him,	their	rising	tears	gave	the	impression	no	longer	of	an	army	looking	
upon	its	king,	but	of	one	attending	his	funeral;	yet	the	grief	of	those	who	stood	about	his	
couch	was	still	greater.	When	the	king	saw	them	he	said:	“After	I	am	gone	will	you	find	a	
king	worthy	of	such	men?”	Incredible	to	tell	and	to	hear	of,	he	continued	to	hold	his	body	
in	the	same	attitude	in	which	he	had	composed	himself	when	he	was	about	to	admit	the	
soldiers,	until	he	had	been	saluted	by	the	whole	army	for	that	last	time.’		
(QCR,	x.v.1-3)893	
	
Comparably	to	our	Mesopotamian	examples,	the	connection	is	directly	made	
between	the	laying-out	of	the	king	in	his	final	illness	and	the	laying-out	of	the	king	
in	his	funerary	rites.	The	entire	scene	parallels	the	‘natural’	death	of	the	king	just	as	
we	have	seen	in	our	Mesopotamian	examples.	We	are	then	left	to	consider	the	
possibilities	concerning	this	set-piece	in	the	narrative	of	Alexander’s	death.	It	may	
be	that	we	have	the	narration	of	an	actual	event	and	that	the	procession	of	the	
army	genuinely	occurred.	If	so,	it	is	then	possible	that	we	have	the	recounting	of	
Mesopotamian	funerary	rites	for	Alexander.	However,	one	is	even	left	to	speculate	
whether	underlying	such	narrative	scenes	in	the	Alexander	tradition	is	the	
recounting	of	a	ritual	attempt	to	cure	Alexander	of	his	illness	just	as	is	evident	from	
K	164.894	I	have	argued	above	that	a	comparable	episode	in	Lugalbanda	I	should	be	
understood	to	represent	both,	just	as	K	164	does,	so	it	is	plausible	that	the	scene	in	
the	Alexander	narratives	was	intended	to	be	likewise	liminal.		
	
Although	I	would	not	reject	the	possibility	that	this	represents	the	accounting	of	a	
genuine	event,	I	would	argue	that	a	more	secure	conclusion	is	that	Mesopotamian	
institutionalised	narrative	structures	for	the	‘natural’	death	of	the	king	influenced	
how	the	story	was	told	in	Babylon	at	the	time,	and	therefore	subsequently	in	the	
Alexander	narratives.	The	timing,	as	well	as	the	location,	of	Alexander’s	death	make	
the	Mesopotamian	parallels	all	the	more	likely	and	very	difficult	to	deny.	The	
astronomical	diary	dates	Alexander’s	death	in	Babylon	to	29th	Ajjaru	(11th	June	323	
BCE).895	A	month	later	would	mark	the	beginning	of	the	month	of	Dumuzi	and	
																																								 																				
893	Cf.	the	soldiers’	tears	in	Urnamma	A,	64	(Fluckiger-Hawker	1999:112).	In	Syriac	Pseudo-
Callisthenes,	iii.21	this	scene	is	presented	in	a	conspicuously	ceremonial	context	where	the	soldiers	
are	said	to	have	marched	passed	in	full	armour	(Budge	1889:138-139);	cf.	Plut.	Alex.	76.4,	where	the	
soldiers	are	said	to	file	past	without	cloak	or	armour.	
894	Scurlock	1992.	
895	BM	45962,	obv.8	(Sachs	&	Hunger	1988:206-207;	218).	
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within	less	than	two	months	of	Alexander’s	death	the	festival	of	Dumuzi	would	
have	been	enacted	across	Mesopotamia.896	The	occurrence	of	both	Alexander’s	
death	and	the	annual	festival	of	Dumuzi	within	such	close	proximity	make	it	highly	
probable	that	the	narration	of	the	king’s	death	would	have	been	infected	with	the	
scenery	of	the	well-established	festival.	It	is	perhaps	then	conspicuous	that	Arrian	
tells	us	that	Alexander	expected	to	be	fully	recovered	after	three	days,	and	that	
Justin	stated	that	Alexander	was	resigned	to	his	death	after	the	third	day.897	The	
Ephemerides	apud	Plutarch	likewise	presents	a	three-day	period	from	when	the	
Macedonians	assume	Alexander	to	be	dead	and	he	is	confirmed	dead.898	It	would	
appear	that	the	motif	of	the	prescribed	three-day	period	has	been	maintained	as	a	
blind	motif	within	the	extant	Alexander	narratives.		
	
Finally,	there	are	the	solar	associations	made	with	Alexander	at	the	point	of	his	
death.	Returning	to	our	understanding	Plutarch’s	narrative,	which	allows	for	the	
locating	of	Alexander’s	death	at	sunset,	the	Pseudo-Callisthenes	narratives	provide	
some	conspicuous	parallels.	The	Armenian	states	that	Alexander	died	‘toward	
nightfall’	(alt.	‘with	sunset’).899	This	is	within	a	comparable	framing	of	birth	at	
sunrise	and	death	at	sunset	found	in	a	range	of	other	Pseudo-Callisthenes	
narratives.	For	example,	compare	it	to	the	framing	in	beta,	
	
᾿Εγεννἠϑη	μὲν	ὁ	᾿Αλέξανδρος	μηνὶ	᾿Ιαννουαρίῳ	νεομηνίᾳ,	ἀνατολῆς	οὔσης	ἡλίου,	
ἐτελεύτησε	δὲ	μηνὶ	῾Απριλλίῳ	νεομηνίᾳ,	δύσεως	οὔσης	ἡλίου.	
	
‘Alexander	was	born	in	January	at	the	new	moon,	at	the	rising	of	the	sun;	he	died	in	the	
month	of	April	at	the	new	moon,	at	the	setting	of	the	sun.’	
(Pseudo-Callisthenes,	iii.35)900				
	
																																								 																				
896	The	annual	festival	occurred	at	the	end	of	month	of	Dumuzi	(Scurlock	1992:58-61;	LAS,	no.5	and	
6,	Parpola	1970:4-5;	1983b:8-10;	Sachs	&	Hunger	1988:218).	
897	Arrian,	Anab.	vii.25.2-5;	Justin	xii.15.1.	
898	Plut.	Alex.	76.3-5.	
899	Armenian,	286	(Wolohojian	1969:159);	cf.	Raabe	1896:107.	
900	Beta	(Bergson	1965:191);	L-text	(Van	Thiel	1974:166-167;	Stoneman	1991:159);	Gamma	(Parthe	
1969:458).	The	unexpected	placement	of	Alexander’s	death	in	April,	instead	of	June,	has	been	
explained	as	an	inaccurate	conversion	of	the	Egyptian	month,	Pharmouthi,	attested	in	the	A-text	
(iii.35-9-10;	Kroll	1958:146)	and	Armenian	(286;	Wolohojian	1969:159)	narratives.	This	is	via	both	
the	Egyptian	and	later	Alexandrian	calendars.	The	Egyptian	month	Pharmouthi	corresponds	with	
June,	but	the	later	Alexandrian	calendar	aligns	Pharmouthi	with	April.	So	an	author	confronted	with	
the	recognisable	Pharmouthi	in	a	narrative	converts	it	incorrectly	to	April	(Depuydt	1997:133-134).	
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The	ambiguity	of	the	Armenian	reference	and	the	other	Pseudo-Callisthenes	
placements	would	seem	to	actually	support	an	understanding	of	πρὸς	δείλην	in	the	
Ephemerides	(apud	Plutarch)	as	likewise	indicating	a	time	in	the	evening	around	
sunset.901	The	Pseudo-Callisthenes	narratives	clearly	intend	to	place	Alexander’s	
death	at	sunset.	It	is	then	plausible,	perhaps	even	likely,	that	the	Ephemerides	
shared	this	solar	analogy.	Significantly,	these	provide	Alexander	with	the	solar	
associations	that	were	expected	of	the	Mesopotamian	monarch.	Further,	the	
association	between	the	king’s	death	and	the	daily	solar	cycle	is	overt,	just	as	was	
detected	for	the	Lugalbanda	narrative	discussed	in	chapter	five,	and	for	the	Epic	of	
Gilgamesh	in	chapter	six.	That	we	are	told	that	the	Persians	wished	to	honour	
Alexander	after	his	death	as	the	sun	god,	Mithras,	only	reinforces	this	identification	
for	the	dying	Mesopotamian	monarch,	Alexander.902		
	
Therefore,	even	from	this	cursory	treatment,	it	is	clear	that	the	Mesopotamian	
infection	of	the	narrative	around	Alexander’s	death	can	be	seen	to	extend	far	
beyond	an	obscure	reference	to	the	Substitute	King	Ritual.	Alexander’s	final	illness	
and	death	is	directly	comparable	to	the	Mesopotamian	model	for	the	‘natural’	
death	of	the	king.	It	is	also	conspicuously	comparable	to	the	death	of	Enkidu	in	the	
Epic	in	its	general	details,	such	as	the	approximate	length	of	the	debilitating	
illnesses,	and	the	laying	out	of	each	king	on	a	bed	of	honour.	It	is	telling	that	the	
motif	of	the	three	liminal	days	to	determine	illness	or	death	perseveres	as	a	
functional	motif	within	the	Alexander	narratives.	A	case	for	continuity	appears	
evident.	The	placement	of	Alexander’s	death	at	sunset	within	his	narrative	tradition	
provides	us	with	a	trinity	of	parallels	that	present	a	strong	case	for	a	very	
Mesopotamian	death	for	the	dying	Macedonian	king.	As	stated	at	the	outset	of	this	
analysis	of	Alexander’s	final	illness,	this	is	to	have	been	expected	considering	the	
location	of	the	king	in	Babylon	at	this	point.	However,	the	parallels	are	complex	and	
																																								 																				
901	Contra	Depuydt	(1997:126;	130-134).	
902	Pseudo-Callisthenes,	iii.34.1	(Kroll	1958:145;	Bergson	1965:189;	Parthe	1969:454;	van	Thiel	
1974:164-165;	Stoneman	1991:158).	Cf.	Pseudo-Callisthenes,	iii.33.5,	which	presents	Alexander’s	
death	within	an	astronomical	framework	of	reverence	alongside	the	solar	analogy	(cf.	Frahm	2013).	
An	eagle	and	a	great	star	are	said	to	be	observed	and	to	descend,	as	the	statue	of	Zeus	in	Babylon	
trembles.	Then	when	both	eagle	and	star	have	ascended	again	and	disappeared,	Alexander	is	said	to	
fall	into	his	eternal	sleep	(Kroll	1958:144-145;	Bergson	1965:188;	Parthe	1969:454;	van	Thiel	
1974:164-165;	Stoneman	1991:157).	
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they	should	force	us	to	re-evaluate	how	we	approach	the	study	of	the	Alexander	
narratives	considering	time	and	place	more	carefully.	
	
Whilst	arguing	for	the	continuity	of	this	institutionalised	narrative	structure,	it	
would	be	remiss	of	me	not	to	comment	upon	its	repetition	in	a	narration	of	the	
death	of	Cyrus	II,	the	Teispid	king.	In	Xenophon’s	Cyropaedia,	Cyrus	is	presented	as	
dying	over	a	number	of	days	in	a	comparable	manner	to	Enkidu,	Bilgames,	and	
Alexander.903	Baynham	has	previously	noted	the	parallels	between	the	deaths	of	
Cyrus	and	Alexander	arguing	that	the	former’s	in	Xenophon	may	have	provided	the	
model	for	the	latter’s	in	the	Ephemerides	and	Onesicritus’	account.	She	understood	
Cyrus’	death	in	this	manner	to	have	been	an	invention	of	Xenophon’s,	something	
that	my	argument	contradicts.904	Instead	of	free	invention	by	Xenophon	it	appears	
to	represent	a	long	established	narrative	structure	in	Mesopotamia	for	the	‘natural’	
death	of	the	king.	In	spite	of	the	parallels,	Xenophon’s	account	of	Cyrus’	death	
cannot	have	been	the	sole	source	for	Alexander’s	Mesopotamian	death	in	his	
narrative	tradition,	as	it	lacks	the	relevant	specific	details	that	I	have	shown	above	
to	be	pertinent.905	It	is	only	sustainable	to	argue	that	the	death	of	Cyrus,	as	told	by	
Xenophon,	represents	another	example	of	the	institutionalised	narrative	structure	
for	the	‘natural’	death	of	the	great	king	of	Mesopotamia	(albeit	it	is	narrated	here	
as	occurring	in	an	extra-Mesopotamian	locale).		
	
	
	
	
																																								 																				
903For	Cyrus’	death	in	Persia,	see	Xenophon,	Cyropaedia,	viii.7.	
904	Baynham	2000:246-247;	cf.	HDT	i.214,	where	we	are	told	there	were	many	different	and	
conflicting	narratives	of	Cyrus’	death.	For	the	various	narratives	concerning	the	death	of	Cyrus,	see	
Kuhrt	(2007:99-102).	Lucian,	Macrobii,	14,	should	be	added	to	Kuhrt’s	collation	of	sources.	Lucian	
states	that	Cyrus	lived	to	the	age	of	a	hundred	(a	conspicuous	and	ideologically	loaded	age	for	a	king	
in	Mesopotamia),	and	also	has	him	suffer	a	‘natural’	death	(specifically,	a	broken	heart	due	the	
actions	of	his	son,	Cambyses).	Note	that	Lucian	purports	that	his	source	was	the	Persian	and	
Assyrian	annals,	and	he	also	states	that	Onesicritus’	account	seems	to	agree	with	them.		
905	It	is	interesting	that	Cyrus	likewise	appears	to	be	resigned	to	his	death	after	three	days	of	illness	
(Xenophon,	Cyropaedia,	viii.7.4-5).	
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